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Introduction

Abel Poitrineau, in his analysis of the traditional festival in the seventeenth and eighteenth centuries, argues that as a result of the incessant and hostile attention of the authorities during this period, “les fêtes profanes stagnated into frozen ceremonies, prefabricated, analogous to empty frames”.
 The programme of institutionalisation and suppression that took place removed many of the spontaneous and informal elements that had characterised popular festivals in the medieval and Renaissance era. He does not address these ideas by means of a specific case study or with an inclination towards one particular region. It is my intention, however, to take his analysis and evaluate how true this was of Bordeaux, and to place the scope and success of this ‘policy’ of institutionalisation and suppression within a national context.
 From a historiographical standpoint, this is what makes this study unique. Although the secondary literature makes reference to festivals in Bordeaux in general or in individual examples, this piece presents a view of festivals in the city over two centuries and considers the change and continuity that took place during this eventful period. It takes the themes from the broad analysis of French popular culture by scholars such as Abel Poitrineau and Robert Muchembled and attempts to understand if they can be applied to Bordeaux. The predominant themes of this period were institutionalisation and suppression. This examination is made all the more difficult by the fact that a social and cultural history of Bordeaux in the seventeenth century remains to be written
. François Loirette and Louis Desgraves’s contribution in Histoire de Bordeaux 1453-1715 provides a good starting point for further understanding of the city at time, but it is limited in its scope and treatment of festivals. The eighteenth century offers more, notably in terms of primary evidence. There may have been relatively little deviation from the central line across France, but it is especially interesting to understand the effectiveness of the campaign of the authorities in one of the more prosperous and well-governed cities of the realm. 

Although it is impossible to talk of a finite leap from ‘informal’ festivals organised by laymen to ‘formal’ festivals managed closely by those in power, the evidence of the seventeenth and eighteenth centuries suggests that a rapid transition took place.  The apparent disappearance of long-held customs such as carnivals and charivaris from Bordeaux, the ‘pre-political safety-valve for members of structural and hierarchical society’, is puzzling.
 The primary material for this period specifically mentions very few such events. This can be attributed to a change of attitude towards such spontaneous outpourings of passion on the part of the Church and State that manifested itself after 1600 and was shaped by such momentous events as the Catholic Counter-Reformation and the Fronde that is outlined in the secondary literature. For the most part they sought to either alter the dynamics and character of these festivals or to eliminate them altogether. In short the authorities tried to reclaim the leisure of the community for their own political and cultural ends. Yet conversely the king, successive archbishops and the municipal authorities all continued to issue proclamations condemning the general nature and direction of festivities in Bordeaux right the way up to 1789. There is thus an important contradiction here: we know that the authorities successfully concentrated their collective resources against popular festivals, but the fact that this struggle was still going on well into the second half of the eighteenth century reveals a certain resilience of popular culture and observance. The problem that therefore hinders a deeper, balanced exploration of this subject is that of a lack of documentary evidence from ‘below’. Plenty of official literature survives, consisting predominantly of royal and episcopal proclamations, official descriptions of festivals, records of the jurade along with letters and observations recorded by members of the upper classes. However, there is almost nothing to reveal the thoughts and practices of the ordinary ‘Bordelais’ concerning the erosion of traditional pleasures. Did they welcome this, or at the very least show indifference? Or was there a deep-rooted antipathy towards the interference of the monarch and the Church? And, tellingly, did they continue to stage and celebrate traditional festivities in the same manner as their predecessors? This is unclear; moreover, the official propaganda is too formulaic and one-sided to shed an objective light upon popular opinion. It is unlikely for example that as one chronicler claimed on the occasion of one royal festival in 1729, “everyone agreed that one cannot add anything to the order and magnificence of this festival”.
 The authorities were well aware of the power of propaganda to manipulate the behaviour of the masses behind the façade of popular celebration. Peter Burke points to the growing politicisation of France during the seventeenth century. Although it emerged at a much slower pace than other European countries such as England and the Dutch Republic, the stream of pamphlets into French society from the secular and religious authorities is unmistakable.
 Festivities, which united and inspired large sections of the population, were naturally therefore easy targets. André Stegmann alludes directly to this in his treatise on the Parisian festival in the Place Royale in April 1612, which marked the final crushing of the Huguenot uprisings. The crown is represented in the allegorical figure of ‘L’Equité’ who, while enforcing justice against the rebels, shows moderation in victory. What is more, “the contiguous themes of Peace and Love, which dominated the whole festival, allowed them to sweeten the discreet warnings”.
 This does to some extent disguise the true impact of the campaign against festivals and impedes our ability to judge it successful or not. 

When historians, sociologists and anthropologists discuss the nature of festivals and what they signified to people in the early modern period, the notions of collective unity and class reversal are dominant themes. For many people, festivals represented the opportunity not only to transport themselves into a world detached from the reality of their daily lives, but also act out and reinforce the customs and traditions of their ancestors and as a result to strengthen the community. Mikhail Bakhtin argues this further, stating that one can perceive a change in the institutions and rhythms of society as each festival alters and reshapes the established hierarchy.
 While the carnivals, charivaris and religious festivals were a welcome opportunity to unite as a community and to enjoy the rituals and spectacles that they offered, Gregory Hanlon develops the idea of a darker side to the themes of competition and a parallel hierarchy that infused these gatherings.  The individual, he contends, “makes his mark playing a role in a manner as to appear a little bit more important than his objective status allows him”.
 This constant jostling for position was one of the principal reasons for the rise in violence and crime that characterised early modern festivals and which drew the unwanted attention of the authorities to the negative aspects of these occasions. This was especially true of urban areas such as Bordeaux, where the continual renewal forced every individual to be wary of his neighbour and to protect his own status. It was this “violence latente” of day-to-day life that emerged at festival time that contributed to the greater institutionalisation and suppression of festivals in the seventeenth and eighteenth centuries.
 The link between the Catholic Counter-Reformation and the decline in such violence in Aquitaine indicates that the more rigid approach adopted by the authorities was successful. The active impact of the urban missions was complemented by the spiritual message promulgated by the church leaders, which advocated “a greater sociability, the inculcation of personal reflection, the creation of a need to calculate one’s actions not simply on tradition but on moral concepts, with the reminder of the infernal punishments for defaulters”.
 The authorities were therefore not only undermining the physical reality of these festivals; they were manipulating the mentality that fundamentally underpinned ritual and festival. 


Peter Burke proposes an alternative view for the success of the authorities, one that owes less to their direct influence. He differentiates between the ‘Great Tradition’, the classical study and teaching of the learned elite, and the ‘Little Tradition’, the practical, tangible heritage of the rest. In the early modern period, popular culture flourished as “educated people did not yet associate festivals with the common people, precisely because they participated in these forms of entertainment themselves”.
 Consequently, as the upper classes and clergy gained in intellectual awareness and declined to participate so openly in these events during the seventeenth century, so persecution began to increase.
 As many of the officials of the state began to acquire titles and noble status, they differentiated themselves even further from the lower-classes. Although it appears to be nothing more than a throwaway remark, the recorder of the festival in honour of the birth of the Dauphin held in Bordeaux in 1729 encapsulates the evolving attitude of the elite. The author describes the feast attended by the notables of the city and its magnificence, but observes that the most surprising aspect was the continuous arrival of the ‘nouveau monde’ into the chamber.
 As the festivals of the early modern period became more organised and standardised, these anomalies stood out more than ever before.

Chapter II

1600-1715

As Natalie Zemon Davis observes, festivals and carnivals in the early modern period were not simply confused, spontaneous outbursts of popular enthusiasm, but functional events that loosened the rigours of structured society and temporarily gave the people a vision of a more equal society.
 Ancient customs such as bachelleries and charivaris allowed the community to form their own identity that was separate and distinct from official culture, or Burke’s so-called ‘Great Tradition’. When the community was threatened by impositions from above, the solidarity that had been fostered by festivals and the parallel hierarchy that existed within them provided the platform and justification for popular dissent and even revolt. These attitudes had certainly contributed to the hostility of the Wars of Religion and the peasant uprisings in the latter part of the sixteenth century. The turbulence of the conflict between the emergent absolutism and a wary population after 1600 ensured the survival of this nebulous philosophy, and Bordeaux was no exception to this. During the Fronde, “the troubles of the city, concurrent with feast days, took on their festive imprint”; in these times carnival became an emblem of revolt.
 The people of Bordeaux had good reason to detest the overbearing state. The first few decades of the 1600s were financially severe, as the government eagerly extorted free gifts, loans and other fiscal expedients from a town enriched by the Atlantic trade. The pressure placed upon commerce was highlighted by the rapid increase in taxation: by 1634, the convoi and the comptablie took in 1.38 million livres, three times the figure of 1600.
 Peter Burke also identifies the commercial revolution occurring across Europe as one of the factors underpinning the financial dissatisfaction of the Fronde. Population growth meant that food prices rose quicker than wages and as a consequence artisans were not in a position to deal with the increased burden of the authorities.
 This also impinged upon festivals, as we shall see further in Chapter III: artisans could neither spare the time nor the financial resources to participate in festivals. Thus those involved in the rebellion intended to defend the privileges and franchises of the town, and festival was an integral part of the wider expression of disaffection towards the administration. For example, in the carnival of February 1651 the Bordelais crowd carried out three mock executions of Cardinal Mazarin that culminated on Mardi Gras, the second Sunday of Lent. Two to three hundred armed men processed noisily through the city with an effigy of Mazarin, which was eventually burnt and decapitated.
 The constant sound of muskets and cannons fired from boats on the Garonne gave the impression of a “ville assiegée”, not a “ville de réjouissance”.
 This often provided the foundation for more direct intervention: on the 24 July 1649 the Duc d’Épernon was driven back by angry demonstrators as he arrived at the Palais d’Ombrière to suppress parlement.
 This was not just true of Bordeaux: informal festivals that combined aggression and gaiety existed all over the country in the first half of the century. In Aix-en-Provence, the first day of the peasant uprising on 27th February 1630 imitated the parades of the carnival; it represented an opportunity for the masses to ridicule repression in an ambiguous and less overt manner.
 Popular celebrations were therefore vitally important tools for the people to display their anger at those in power and to uphold the memories of the struggles of previous generations. They may not have been cohesive, focused events, but as Bercé noted, “through them the population showed that it was at one”.

The secular authorities were well aware of the significance of ritual and celebration to the endurance of informal culture as well as the close relationship between festival and disorder. Centralisation was in part a statement by the strong kings of the seventeenth century of their power and the stability of their rule, in contrast to their predecessors in the second half of the sixteenth century. In the context of festivals, the authorities wanted to undermine the rituals and symbols that bound together the lower classes and legitimised the subversion of the established hierarchy. They would in turn fill this cultural void with an official, sanitised ideological programme that engendered loyalty to the centralised state and reduced the seditious impact of the carnival. Although the success of this policy improved markedly after 1715 – as we will see the conditions for institutionalisation were more fertile than those of the seventeenth century – there is evidence to suggest that there was steady progress from 1600 onwards. 

Political and dynastic festivals were the most opportune occasions for the authorities to imprint their mark upon celebrations and emphasise the hegemony of the State. The fêtes held in Bordeaux in 1615 in honour of the marriage of Louis XIII 

and Anne of Austria were unique events, representing the forging of a relationship between the old enemies of France and Spain. The event was described conventionally in terms of peace, abundance and goodwill, and the emblematic language used to celebrate the institution of marriage was stereotypical of the age.
 Yet, as Marie-Claude Canova-Green observes, this iconographical programme was overwhelming, suggesting an increased awareness on the part of the central powers of the importance of a firm assertion of the royal right to control festivals.
 The whole town was bedecked in metaphors and allegories denoting official dialogue; these emblems served less to uphold the significance of marriage and “more to affirm the legitimacy of a monarchy in a period of reconstruction”.
 The kings of France were mindful of the need to maintain this legitimacy. Although not related directly to festivals and their supervision, Louis XIV sanctioned the publishing of a book in 1649, towards the end of the Fronde, entitled ‘Les Triomphes de Louis le Juste’. “It would find in the glorification of a contemporary hero an appropriate vehicle for national and patriotic propaganda ends”.
 This was all part of the effort to restore the reputation of the king; in doing so the authorities were reminding the people of the lack of justification for revolt, which as Bercé has illustrated was intertwined with the celebration of popular ritual and festival. By 1700, the authorities felt confident enough to employ a far more blatant form of expression in their festival vocabulary. There is an almost patronising tone in the words promulgated on the occasion of the birth of the Duke of Brittany in July 1704. One document declared that “the Senate has put out a decree…to all citizens that they should suspend their animosity and their particular quarrels and only concern themselves with the public festivities”.
  

The widening division between the language of the official festival and the popular festival can also be attributed to the growing rejection of this type of culture by the upper classes, not simply in Bordeaux but across France. Robert Muchembled saw “an ideological void between the elites and the masses”.
 Although less pronounced in this period, Michel Cassan asserts that “the seventeenth century amplified this and its effects are clearly perceptible in the following century. The upper classes abandoned carnivalesque rites and deserted the public place”.
 The development of absolutism fuelled this trend: the rapid extension of royal administration created an aspiring class of lower ranking nobility and bourgeois who sought to exploit the opportunity to accrue offices, financial rewards and status. As a consequence they dissociated themselves from the ‘Little Tradition’ and turned towards participation in official festivals, with their hierarchical processions, fixed responsibilities and royal recognition. The competition was often fierce: at the Pentecost festival in Chalons-sur-Saône in 1654, the bishop was forced to postpone the procession of relics after fights broke out between the officiers de justice and tresoriers as they vied for the right to lead it.
 These ideas were only strengthened by the influence of the Counter-Reformation, which entrenched Renaissance concepts of the civility of the educated nobility and the vulgarity of the ignorant majority. In Bordeaux, the resurgence of intellectual study after 1660 can be seen in the abundance of private libraries devoted to the arts and humanities. One individual, Pierre de Guilleragues, had over 2,000 volumes in his collection and was connected closely to numerous parlementaire families.
 It was no surprise that this shift occurred when the example came from the king himself: Louis XIV’s withdrawal from Paris to the new court at Versailles in the 1670s ensured that “unlike his father, he did not attend popular festivals in Paris like the bonfires of St John’s Eve”.
 The onset of the Enlightenment after 1715 exacerbated this rejection of popular culture. This therefore gave more momentum to the institutionalisation and suppression of festivals during this period. The populace, without the traditional protection of the elites, found themselves and their customs more exposed to attack by the religious and secular authorities, whom, bolstered by the growing adherence of the upper and middle classes, reinforced the primacy of ‘authorised’ culture and formal festivals.


In physical terms, the response of the secular authorities was understandably slower and warier of popular dissent. The lawlessness of the Fronde and the fury directed towards the impositions from above made the government more circumspect in the way in which they enforced discipline over festivals. Robert Muchembled argues that the repression of popular culture in the seventeenth (and eighteenth) centuries “was not the result of a plan, duly elaborated and systematically put into effect by the governing classes or by authorities of any sort”.
 This comment does not do justice to the efforts of the authorities, but the urgency with which Henry IV, Louis XIII and Louis XIV were obliged to assert their rule rendered the formation of a considered scheme difficult and potentially costly. What is more, as Muchembled notes, popular celebration and other elements of popular culture existed in a decentralised and particulate world.
 Indiscriminately suppressing festivals would only have been detrimental to the position of the authorities rather than the people; they would only have been creating a pretext for resistance. This explains the cautious approach up to the 1650s. There were directives in the first half of the century – one edict circulated around France by the parlement of Paris in January 1626 urged ‘fathers to concern themselves with contraventions by their children and domestic staff’ – but they mainly took the form of condemnations and exhortations to end the violence.
 This is not to say that the authorities unanimously resigned themselves to the temporary pre-eminence of the carnival in these decades. In Dijon, the reforming clerical and lay authorities issued proclamations against dancing, gambling, masquerading, and other abuses that were associated with festivities and public disorder. It appears that they had enough success to reproach artisans in 1646 “for returning to disorder after many years of good behaviour”.
 It is more difficult to establish from the evidence whether Bordeaux, the second city of the Fronde, fitted into this model; some of the examples mentioned above imply however that regulations put in place by the royal and municipal authorities would most likely have fallen on deaf ears. The reinstatement of royal supremacy in Bordeaux after the end of the Fronde in 1653 was effective however, and it laid the foundations for the progress of centralisation after 1715. One such statement of royal intent came in the immediate aftermath of the rebellion. On the 3rd August 1653 the Duc de Vendôme ordered magistrates to set up a feu de joie outside the town hall for the fête du roi on the day of St Louis (25th August). This was doubly different for the people, as it was customary to have the feu in the Chapeau-Rouge quarter on the evening of the festival of Saint-Jean.
 The alteration remained in place until 1661. This therefore sent an unequivocal message to the people that the authorities were willing and able to change the dates of festivals and modify their significance according to their own needs. It was a series of conscientious intendants who ensured that the battered royal reputation was restored quickly and competently after the Fronde. Claude Pellot (1664-1669) was said to ‘possess a great zeal for the interests of the king’ and ‘he left everywhere marked with royal authority’.
 In gestures reminiscent of the eighteenth century, Sieur de Ris (1678-1686) presided over a series of public festivals in honour of the birth of the Duc de Bourgogne, at which he fired flares from the towers of the town hall and distributed wine to the people. Robert Boutruche comments that it was a courageous decision to travel on foot through a city where he had once been denounced as a gabeleur.
 The subjugation of festival routine in Bordeaux was perhaps not as rigorous as in other cities of France; for example in Rouen Admiral Colbert decided in 1700 to reduce the number of feast days by a third.
 The acknowledged success of the intendants in Bordeaux in the second half of the seventeenth century and early eighteenth century can be attributed to a less tense relationship with the populace, which was a product as much of the prosperity of the city as the effectiveness of their rule. This study does not have the time or breadth to investigate further the positive impact of the crown and intendants on Bordeaux as a whole. Yet they rose to the challenge of repairing the damage caused by various revolts manfully enough that Bordeaux was considered in 1715 to be one of the success stories of France. In the context of festivals, the progress of secular institutionalisation and suppression was not as striking as the eighteenth century. Nevertheless the authorities were responsible for laying the foundations of centralisation and close management of festivals that was characteristic of the decades after 1715. Even if popular culture did survive beneath the surface, it was in the process of being covered by a veneer of official ritual that allowed it to appear only intermittently.

The Church encouraged and expanded this ideological void. In his study of religious repression in the ancien régime, André Burguière argues that the suppression of customs such as the charivaris by the ecclesiastical authorities was merely an unnecessary extension of the secular campaign being waged against these practices. He adds that, during the fifteenth and sixteenth centuries, the Church was actually sanctioning some of these rituals: for example, their refusal to condone second marriages gave justification to the protagonists of the charivaris.
 However, in the seventeenth century it was the religious language of condemnation fostered by the Counter-Reformation that shone through most strongly. Although any evidence of these specific practices in Bordeaux is slim, it is clear that the Church was at the forefront of the wider campaign against popular culture in the seventeenth century. The Church had always been associated with moral reform and the correction of the abuses that took place at these celebrations; up to 1600 they had disapproved of such practices but nevertheless tolerated them. However there appear to have been reservations among the clergy about both secular and religious festivals and the seeds of suppression did emerge before 1600. In his mandement of December 1732 concerning festivals, the respected Archbishop Francois-Honoré de Maniban (1730-43) referred to an edict of 1583 that was passed in Bordeaux condemning the disorder of festivals within the city and the diocese. As if to reinforce the legitimacy of this position, he cites similar edicts issued by the Councils of Bourges (1523), Treves (1549) and Cambrai (1569).
 In 1599 the French ambassador to Rome Cardinal d’Ossat petitioned Pope to act to reduce the great number of fêtes that were undermining religious devotion and the efficiency of production.
 It was the Church who had the most to fear from the proliferation of popular celebrations and the vices to which they exposed the ordinary laymen. At the turn of the seventeenth century, they were struggling against and a new and subversive enemy, Protestantism, and the informality of festivals came to be seen as an embodiment of the ill-disciplined observance that could lead to dissent and recusancy. Gregory Hanlon observes that many Huguenots did not consider it fundamentally sinful to mask and dress up with Catholics at carnivals, and they often ignored the rebukes issued by the Catholics concerning such behaviour.


Thus at the beginning of this period there was a realisation on the part of the religious authorities that the institutionalisation and suppression of festivals and the reinforcement of Catholic orthodoxy were mutually intertwined and mutually beneficial.  In order to organise festivities according to their own wishes the Church had to instil some form of discipline over the lay population, both in terms of doctrine and observance. In turn, the ‘reform’ of these fêtes would strike a significant blow for the latter campaign. Bordeaux was at the vanguard of the nascent Counter-Reformation. The appointment of the strict François d’Escoubleau de Sourdis as Archbishop of Bordeaux in 1599 sent a clear signal to the city that Catholicism did not intend to relinquish its influence to the developing Huguenot threat. A series of similar archbishops followed who performed an active role in enforcing discipline through regular tours around the whole diocese and the foundation of religious orders to support them in this mission
. They were not simply preoccupied with laymen: one account c. 1620 identified the inherent laziness of some curés foraines – itinerant preachers - accusing them of attempting to make December and January exempt from preaching on account of the cold weather
. This was just one of a number of instances of these priests failing to perform their duties with sufficient rigour. Although there is no direct link in the primary evidence between this and the order of Archbishop Sourdis that all vicaires foraines should meet with him twice a year, it infers that this was a calculated move on his part to assure the loyalty of some of the clerics on the fringes of the Gallican Church.
 This was not a problem confined to Bordeaux. In 1662, the inhabitants of a village in Brie lodged a complaint with the archdeacon about their alcoholic curate, stating that he was “frequently drunk, usually on Sundays and feast days…he refuses to fulfil his charge and administer the sacraments”.

Nevertheless, while questions over the reliability of a small portion of the clergy remained, the majority of the officers of the Church appreciated the indiscipline of popular involvement in festivals and eagerly set about clamping down on any manifestations of immorality or disorder. Sundays and feast days represented more opportune occasions to make merry and commit indecent acts than to respect the sanctity of the occasion. One such cabaret in Rouen in 1678 was described thus:

“Every day, at inopportune hours and during divine service, there were loud noises of persons who were insulting one another, dancing with great noise, singing dissolute songs…[and who] were disturbing divine service and making processions impossible…on Sundays and solemn feast days.”

For this libertine behaviour to take place at any type of celebration was controversial in the eyes of the ecclesiastical authorities, but to undermine the reverence of Sunday and feast days required firm action. As a result clerics sought to impose stricter guidelines on the forms and contents of traditional religious festivals and processions, and to implement these changes as part of more general reforms of observance and liturgical ritual. These were based on the criteria of separation of sacred and profane, Christian and pagan. The religious authorities labelled popular festivals and rituals as pre-Christian concepts; they harked back to a more barbarous and ignorant age in which religion was synonymous with superstition. These ideas conformed to the rise of rationalised religion and a belief among the elite that this informal, de-structured cultural model was inferior to its formal, institutionalised counterpart put in place by the authorities. Abbé Jean-Baptiste Thiers summed up this view succinctly in 1686 in his reflections on charivaris: the participants were “the mob and men of no importance”.
 There was also to be as little divergence from standard practices as possible from the officials involved. The chapter of Bordeaux prevented one priest from saying a grand mass on the feast day of the 24th October 1671, declaring that it was “very much against the custom” and outlining “many reasons to desist”.

Direction came from above. The papacy naturally gave a focus to the Counter-Reformation, and festivals did not escape their attention. One bull of 1642, Universa ad orbem, denounced the proliferation of fêtes and reduced their number to a specific minimum.
 Yet this more earnest approach to festivals was already established in Bordeaux and France. François de Sourdis exhorted the jurats during his tenure to ensure respect for Sundays and feast days, notably shutting down the cabarets that were popular and frequent. In order to try and harness the power of spectacle and celebration in a positive way for the Church, he organised solemn processions, such as the one through St Seurin on 27th August 1600.
 In doing so he was anticipating the developments of the seventeenth and eighteenth centuries. The Church had to consider the problem of its own religious calendar. Whereas they and the secular authorities could act against the customs and practices of festivals, or suppress lay celebrations and assemblies where necessary, they could not simply eliminate divine offices and religious celebrations. Carnivals and cabarets had become starved of their godly content; as Arthur Pougin outlined, “the apparition of Christianity only halted these festivals for an instant”.
 To draw back the people to a more devout participation at festivals the religious authorities had to alter their direction. In the seventeenth century they therefore organised processions, canonisations, celebrations of relics and other such events, all which would “plunge the towns back into an environment saturated with sanctity, removed from ordinary festivities”.
 In the same way as political festivals used grand ideology to impress the power of the State upon the people, so religious processions combined splendour with a moral subtext. The solemn procession on Assumption Day (15th August) 1629 in Bordeaux was intended to bring about a cessation of the plague, but at the same time it “was accompanied with the greatest pomp”.
 Another solemn procession for the same problem was ordered in June 1645.
 Collaboration with the secular authorities ensured that this policy was more effective. The majority of magistrates in Bordeaux were engaged in Catholic reform or they intended to play an active role.
 This may not have been as well developed as it came to be after 1715, but it appears that both Church and State were generally united in their condemnation of festivals. The events of 1666 revealed the significance of this co-operation, whilst also highlighting the pitfalls of suppression. The Gallican Church agreed in principle with the reforms outlined by the papacy in 1642 but went about institutionalisation and suppression with a vigour that unnerved the curia
. Louis XIV supported the stance of his own religious authorities: he deplored the laxity of religious observance, as well as the negative impact upon the wealth of the kingdom, and urged the Archbishop of Paris to set an example to his colleagues by suppressing certain festivals. The ensuing campaign led by Hardouin de Beaumont de Péréfixe (1664-1670) and Admiral Colbert was conducted on a national scale, ordering people not to abandon work or indulge in cabarets and other entertainments on festival days.
 A letter from the king to the parlement of Bordeaux confirmed this in February 1668;
 in Perigueux, Bishop le Boux urged his curés and vicars to uphold these regulations.
 However, the eradication of these festivals without apparent motive seems to have received a frosty reception. Songwriters provided a variety of fanciful reasons for why specific festivals had been suppressed: the fête of St Nicholas had become an opportunity for student rowdiness; the fête of St Anne was no longer relevant because she had lost her protector on earth.
  By 1682 “even Colbert appeared resigned to the required stoppage of work”.

Despite the difficulties of restoring moral discipline and stricter observance of divine offices and festivals, the penetration of Catholic reform into the mass of the faithful seems to have been relatively successful. The dearth of references to carnivals, charivaris and other practices associated with religious and secular festivals after 1653 imply that the implementation of the Counter-Reformation by the religious authorities was changing the manner in which the people participated in celebrations. Bordeaux and the region around it benefited from a series of pious, active archbishops, who were devoted to their religious duties and loyal to the lay administration. One feature of festivals was violence, often closely linked to the 

hostility between the Protestant minority and the Catholic majority. In his study of violence of Aquitaine in the seventeenth century, Gregory Hanlon indicates that religion was one of the principal motives for aggression, especially during the high-spiritedness of festivities.  In Agen for example, over half of the twenty-one convicted murderers were Protestants, despite making up only 20% of the population. These statistics were particularly in contrast to the period between 1672 and 1703; only twenty murders were recorded, and the number perpetrated by Calvinists had fallen to just a quarter of this figure.
 He argues that this reduction in violence can be attributed to the changes in attitude brought on by the Counter-Reformation in the region after 1670 and the dedication of the urban missions in enforcing reform.
 The key factor, however, in the effectiveness of the campaign against festivals and popular culture in Bordeaux and indeed France as a whole was the growing unity of purpose and organisation by the central powers. In the fifteenth and sixteenth centuries, there had been condemnation of the customs and behaviour of the masses at festivities, but there was a lack of focus and a lack of co-operation between the secular and religious authorities, which allowed popular culture to persist largely unchallenged. After 1600, absolutism and the Counter-Reformation drew these different bodies together and as a consequence the progress of institutionalisation and suppression advanced apace. Robert Muchembled highlights the significance of this collaboration, stating that “in short the curé’s role….was to relay absolutism”.
 This is not to say that by 1715 the people had relinquished their claim to festivals to the authorities; the continued pressure and regulations of the eighteenth century emphasised this fact. Yet the 

position of the central powers in 1715 was far superior to that of 1600; the eighteenth century saw a period of capitalisation on the advances of the previous hundred years.

Chapter III

1715-1789


Despite the pervasive effects of centralisation, a stricter Catholicism and economic progress, “Bordeaux remained a medieval city at the dawn of the eighteenth century”.
 If one looks at the development of Bordeaux during the 1700s with an overarching gaze there is certainly some foundation to the argument that the city evolved into a modern metropolis.
 The blossoming reputation of Bordeaux was based primarily on its importance as a commercial centre, not least due to its position as the focal point for the lucrative Atlantic trade. Bernard Guillemain confirms this, stating that “with the eighteenth century the Bordelais and the girondin region reached its apogee. The dominant theme…was the extraordinarily rapid growth of its maritime commerce”.
 In 1715 the total commerce of Bordeaux amounted to 20 million livres tournois, of which roughly 6 million derived from trading with French colonies abroad; by 1770 the former had reached 300 million livres tournois, with the latter making up a third of this figure.
 This naturally acted as a catalyst for other aspects of city life and provided a solid financial platform from which successive intendants and municipal authorities could continue to modernise and improve the city. Under Messieurs Boucher and Tourny, Bordeaux underwent an architectural transformation: a place royale, a bourse, numerous squares and monuments (one of which, the equestrian statue of Louis XV, we shall come across later in this chapter), and a general uniformity and symmetry of design in the quarters around the river. The crowning glory of this ambitious project was the magnificent Grand Théâtre, executed by Victor Louis, which was inaugurated on 3rd April 1780. It is ironic considering the subject of this study that those working on the theatre were forced to continue through Sundays and feast days in order to meet the deadline. 
 Bordeaux also began to flourish intellectually, centred around the imperious figure of Baron de Montesquieu; the proliferation of salons and learned societies culminated in the creation of the Académie des Arts in 1768.
 It was in this academic and refined environment that the latest, most fashionable social and cultural concepts of the period were absorbed and debated. The leading civic and ecclesiastical individuals were undoubtedly immersed in this elite world, and the extent to which they applied these ideas towards popular culture and festivities in the city will be discussed later in the chapter. It is therefore no surprise that one contemporary observer, the Lutheran pastor Halmann, described Bordeaux as a “little Paris”.
 

This brief synopsis of the key themes and features of eighteenth century Bordelais history reveal the advances that had been made since 1600, but what of festivals? There are elements of change and continuity in both the reactions of the governors and the governed to festivities, whether formal or informal, but there does not appear to have been any calculated softening in the approach of the authorities as the seventeenth century ended. Indeed Abel Poitrineau notes that one of the features of eighteenth century French administration was that the intendants were further extending their interest towards festivities.
 The will and ability of these individuals of Bordeaux has been well documented. The Marquis de Tourny (1743-1757) for example was a man “of strong personality, with a long career in administration…his need to act, his desire to succeed led him to multiply the number of businesses without taking the limits of his forces and his powers into account”.
 In short he was an effective servant of the crown because of his tirelessness in extending his authority more widely as much as his indisputable personal qualities. Yet there is some contention among historians as to the success of the intendants as exponents of stricter royal control in Bordeaux during this period. François-George Pariset elucidates this contradiction succinctly in his history of the city. On the one hand, he states that “between 1715 and 1787, the central power, often hesitant, through fluctuating and sometimes contradictory decisions reinforced its grip over the town and the province”. On the other, however, he argues that “the intendants, victims of the uncertainty of governmental politics, did not have the authority to implement a long-term politique”.
 This therefore naturally calls into question the productiveness of their campaign against popular culture and its application in Bordeaux. The wealth of official documentation after 1715, both secular and ecclesiastical, concerning festivals and other traditional pleasures, and the vigour with which they were promulgated, represented an intensification of the struggle to bring these events under absolute control. On the eve of the festival in September 1729 to celebrate the birth of the Dauphin, the mayor and magistrates sent out a proclamation relating to the expected conduct of the populace at this important event. As is characteristic of the period, the tone was authoritative and the demands specific in order to ensure a managed, institutionalised festival. Residents were exhorted among other things to decorate the fronts of their houses with tapestries so that the city might look more impressive during the procession. It also attempts to inculcate people with the ‘correct’ emotions: it discusses the general “zeal” for this occasion and “the joy that all the residents feel”.
 Although political festivals had always been a prime opportunity for the crown to express its status and its influence, there is a level of physical and emotional micro-management to these occasions that reflected the increasingly established absolutist ideology within French governance at this time. The emphasis that the authorities placed upon disseminating this conformist message reflects that attitude. The royal order for the festival of 1729 was to be sent to the smaller satellite villages around Bordeaux, noting that “it is required that they are dispatched with care in order that they can all conform”.
 Another edict of February 1739 relating to a ban on gambling was to be published and posted in every hotel de ville, sénéchausée, bailliage to ensure that no one could profess ignorance as an excuse and that jurisdiction extended throughout the whole city.
 These examples therefore identify different components of the authorities’ response to festivals and popular celebrations. The division between concrete action and a more gradual, subconscious transformation of traditional perceptions of festivals may not have been rigidly defined, but both were integral parts of the approach of the central powers in the eighteenth century.

The suggestion that the period from 1715 up to the French Revolution saw an 

intensification in the formalising of festivities as expressed in the corpus of documentary evidence must be qualified before any further analysis of this question can continue. The relative absence of popular literature or references to traditional customs and entertainment and the calculated homogeneity of sanctioned festivals in eighteenth century Bordeaux would imply that the authorities were achieving great success in this field. However, as alluded to in the introduction, the ancien régime employed a form of nascent propaganda as a vehicle for its absolutist message. The authorities were rapidly coming to recognise the importance of the printed word as the influence of Enlightenment ideas and rising literacy rates developed. On the 21st July 1704 an arrêt de conseil limited the number of publishers in Bordeaux to just twelve, and even these workshops were closely regulated. All printing was to pass through the central authority and new productions were forbidden. An arrêt of the 31st March 1739 further strengthened the hand of the government, reducing the number still further to ten.
 The most telling statistic is that of the 3,700 Bordelais prints produced between 1701 and 1789, more than two thirds of these were commissioned by the public authorities, the clergy and the colleges.
 While evidently not all of these were related directly to festivities, it is no surprise that this constant moral onslaught on the part of the secular and religious powers eroded popular enthusiasm to honour the rituals and traditions of their predecessors, as well as undermining their right to do so. The frequency of edits, mandements and arrêts de parlement was maintained until 1770, when disaffection with the overbearing and despotic policies of the king and his government took root. Thus the ability of the authorities to institutionalise and suppress festivals and ritual was inextricably intertwined with their ability to put 

pressure upon the people through propaganda, to convince them constantly of the illegitimacy of their form of informal culture and the value of the political model as a whole. As Robert Muchembled observes, “the crux of cultural repression lay here”.

It is difficult to argue with Muchembled’s assertion that “triumphant absolutism secreted a cultural model that sought to impose unity to the detriment of diversity”.
 What is clear from the evidence of this period is there was little change in the arrangement or imagery of festivals from one to the next, and that any deviation from the official line was quickly condemned. There was also a clever combination of pomp and beneficence that made these self-congratulatory occasions far more palatable to the masses. A comparison of two festivals, one celebrating the birth of the Dauphin in 1729 and the other on the occasion of the erection of an equestrian statue of Louis XV in 1743, reveals the formulaic nature of these festivals and the lengths to which those in power went to legitimise their ordered and managed character. Both lasted for three days, as prescribed by the authorities: the jurats in 1729 ordered the cessation of all work for the duration, an instruction repeated in 1743.
. Illuminations were displayed in the windows of all the houses in 1743, as in 1638, 1661 and 1729. The processions took place after a sumptuous dinner and followed a carefully chosen route. They were accompanied by the sound of cannons, fireworks, trumpets and drummers and culminated in the customary singing of the Te Deum. There was also a hierarchy within the procession, with the mayor leading and the jurats following two by two behind him.
 Abel Poitrineau observes the notion of ‘ordres du marche’, regulations laid out before festivals governing the itinerary of the procession and the manner in which the different social bodies should be arranged, as a nation-wide trend. He cites the example of Tours: the halting of the cortege for the proclamation of peace at a festival in 1714 was decreed and replicated exactly in 1763.
  The Bordelais notables did not forget the people however: in 1729 the cavalcade distributed jam to the women and those in the windows watching on their journey; in 1743 “a large amount of money” was tossed into the crowd. 
 The authorities in Bordeaux thus made a conscious effort to establish in the eyes of the residents the association between official festivals and benevolence. This seems to have been a practice employed in numerous towns across France: in Bayonne for instance it was hams; in Clermont-Ferrand it was apricot pâtés.
 This veneer of generosity nevertheless masked a more purposeful intention. Through these lavish and institutionalised displays of absolute wealth and grandeur, the authorities lured the people away from their own decentralised, spontaneous celebrations towards the unified, ‘official’ culture of the state. These two fêtes were not isolated examples of this. The feast on the occasion of celebrations organised by the magistrates in Blaye for the visit of the Archbishop of Bordeaux on the weekend of the 20th-21st November 1745 alone cost 1,250 livres tournois, a not inconsiderable sum for a small town
. There were symbols of the authority of the elite everywhere at these celebrations. The thirty cannons and the temporary theatre constructed outside the hotel de ville in 1729 were “decorated with numerous tokens in honour of the king and the Dauphin, and topped with mottoes which published the Glory and the Virtues of his Majesty”.
 Michel Cassan argued in his overview of festivals that Bordeaux was not a unique case, and that across France fêtes were usually overshadowed by emblematic gestures.
 Thus after 1715, in much the same way as carnivals had been the emblem of revolt and social inversion for the populace in the sixteenth and seventeenth centuries, festivals were reclaimed by the upper classes as the declaration of a strong centralised state. Yves-Marie Bercé illustrates the evolution in the symbolism of popular culture from the sixteenth to the eighteenth century. Municipal patriotism was undermined by the burgeoning idea of a Nation-State; these festivals were no longer expressions of community solidarity, but that of national solidarity.

Louis Desgraves observed in his study of Bordeaux 1715-89 that the central powers were able to undermine popular culture with greater ease in this age because of the relationship between the governors and the governed, which “until the death of Louis XIV was characterised by a mutual mistrust linked to the fractures of the town at the time of the Fronde and the revolt of 1675, [but] came to be situated little by little in a less tense and more confident environment”.
 Robert Muchembled supports this idea, noting that after 1675 the masses accepted a more exploitative yoke largely without revolt. Bordeaux conforms closely to this model: there is little sign of open discontent in the parliamentary and judicial records until the whole structure of absolutism comes into question around the turn of the 1770s. It is likely that this docile atmosphere can be linked to the growing economic prosperity of the city and the popularity of the king. Yet to suggest that advances made by the authorities in institutionalising and suppressing festivals were the result of an increasingly pliant 

population would be simplistic. As was a feature of absolutism, the tentacles of royal power extended further and penetrated deeper into the fabric of society. Overt interference and crackdowns on festivals and their associated behaviour, whether direct or indirect, were just as effective as their more subtle efforts. These regulations reveal that the secular and religious authorities were becoming less and less tolerant of public assemblies in general. In the sixteenth century, “the conseils de ville…were encouraging the merchant guilds to fulfil their duty to entertain”.
 The guilds were the major employers of the city, and the people often looked towards the weavers, masons and other prominent corporations to provide the opportunity and resources for a communal ‘escape of steam’.
 Yet by this period senior officials had become increasingly wary of the disorder and violence at these assemblies. On the 17th June 1724 the judge of the working class quarter of St Seurin released a decree that forbade guilds from “assembling, gathering…and threatening other members’.
 It adds that they were also prevented from “hiring out a chapel or any other places under the title of a confraternity”. Importantly the decree gave the justices and police full powers of arrest, which they duly employed on one André Fauchey, a cabinetmaker, who was fined 12 livres for contravening these rules.
 

As a result the repercussions for the large congregations seen at festivals were equally restrictive. Almost every aspect of festivities was managed in some way, and the authorities were not afraid to support their actions with severe sanctions for non-co-operation. A proclamation concerning the celebrations to mark the return to health of the king in 1744 ordered everyone to partake, “under penalty of 100 livres…the only excuse is illness or other legal impediment”.
 Bourgeois were expected to arrive at the set time and place in 1729 to help construct the feu de joie; failure to attend would result in the possibility of “privation de bourgeoisie”.
 Even these appear rather insignificant compared to the 3,000 livre fine for the individuals responsible for putting powder in the cannons should they do this anywhere other than isolated areas of the city.
 The drive towards uniformity did not solely target the direction and the protocols of the occasions themselves; they attempted to address issues that would have had an indirect impact upon the outcome of festivals. Seemingly trivial issues such as the dumping of straw in the streets, the appearance of the exterior of houses, and even the selling of lemonade during religious holidays were monitored and prohibited accordingly. It is perhaps speculative to suggest that factors such as tighter controls on immigration into the city were part of the authorities’ institutionalising efforts, but it is likely that this influenced and was influenced by social conduct at festivals. 90% of population growth in Bordeaux in this period was due to immigrants, of which large majority of these were beggars, migrant workers and other troublemakers
. Gregory Hanlon talks of the aggressive tension that existed between rival groups in an urban setting, and the influx of immigrants would only have contributed to this potent mixture. Jean-Pierre Poussou illustrates the degenerative effect that immigration could have upon law and order: “if all immigrants were certainly not criminals, the grand majority of criminals were immigrants”. Over 98% of petty offences reported between 1787 and 1789 involved immigrants, and with the 

level of criminality naturally higher at times of celebration, it is conceivable that the central powers had this in mind when considering their policy.
 These were by no means isolated examples of royal coercion, and it reflects the fact that the authorities were stepping up their centralising mission from 1715 onwards. One final incident illustrates the determination with which the government sterilised festivities and regulated popular participation. At the launch of a balloon in Bordeaux on the 3rd May 1784, an event of considerable scientific interest that attracted thousands of curious residents, the magistrates interfered, “with such excessive severity, the movement and deployment around the experiment, that one wit composed and published this new ordinance:

On behalf of the mayor and magistrates

This balloon will not leave”

There were however aspects of festival behaviour that had become so entrenched that the authorities struggled to make any real impression. Abel Poitrineau highlights the “qualité ludique” that was such a feature of festivals and other gatherings.
 He observes that this festive playfulness created risks to good order and therefore the secular and religious powers attempted to suppress these widespread and illicit practices. Bordeaux appears to fit into this framework. Financial prosperity represented a double-edged sword: the city had a reputation for degradation, corruption and an immoderate love of dancing and games engendered by a surplus of wealth. Successful merchants and members of the nobility were eager to highlight their affluence in the most extravagant means possible, and this would often take the form of masked balls and games at times of popular celebration. Cardinal François de la Rochefoucauld saw this as part of a wider trend of indulgence in the city, declaring that “luxury is enormous in all”.
 Yet it was not just the upper classes who enjoyed such exciting pursuits. One traveller to Bordeaux, Monsieur Buffon, noted in 1731 that “the game is the only occupation, the only pleasure of all the people: one plays grandly and in times of carnival, under masks”.
 Peter Burke contextualises this, stating that one of the recurring elements of carnival ritual was some kind of competition. The authorities, particularly the clergy, were scandalised by such behaviour. Halmann abruptly affirmed that “these masked balls, where a thousand people unknown to one another meet for debates and casual liaisons, are terrible…where all sort of indiscretions flourish”.
 He also deplored the other, more pertinent implications of such frivolities: “to spend 800 ducats on a ball…or 200 ducats on gambling…can bring a man to his [financial] knees”.
 The secular authorities made some effort to tackle this problem. The parlement of Bordeaux issued an edict on the 6th February 1739 forbidding games and entertainment under masks. The penalties for offending were particularly severe, a fact indicating that these practices were prevalent and established. Plaintiffs could expect fines of up to 3,000 livres for gambling or welcoming anyone into their house with the intention of 

playing. Any individuals suspected of participating in underhand activity were advised to open their doors to the authorities or risk having them broken down. This matter was evidently one of great urgency; the officiers de justice and police were informed that conformity to this ordinance was a priority, especially in tainted areas such as Saint-Seurin where parlementaire jurisdiction was weak. The heavy-handedness of this edict emphasises that these practices were visible and deep-rooted and that a more tolerant, measured approach would not have been effective enough to stamp out these subversive habits. Class was no barrier to these pleasures: the edict prohibited “every sort of person, whatever their sex and status”.
 Their draconian efforts seem to have dissuaded people from openly flouting the law, although there were exceptions. In October 1761, Jeanne Jonas, the widow of a carabatiere, was fined fifteen livres for daring to play boules outside her shop on a 

feast day and warned that recidivism would be dealt with more severely.
 

The development of a centralising politique meant that the unity of the institutionalising language towards festivals propagated by Church and State was one of the noticeable features of the eighteenth century. The combination of the lay and religious authorities in the subjection of body and soul, which had been evident before 1715, became more pronounced.
 The edict of 1739 mentioned above, whilst circulated by the secular government, asserted that royal officials were also to take into account “ecclesiastical censures and bombasts”.
 Another edict of the 31st January 1756 promulgated by the jurats reiterating the archbishop’s declaration for public prayers to assuage divine anger highlighted the general unanimity of the authorities. It maintained that the secular administration would “prevent time given 

over to public prayers being undermined by the profane exercises and amusements of the carnival”.
 One particular document encapsulates the intensification of the campaign against popular participation at festivals after 1715. The mandement issued on the 9th December 1732 was fiercely condemnatory of the idleness and debauchery, and declared that “from now on there will be an obligation to celebrate, under penalty of sin, the festivals below; all others will be suppressed”.
 The reasons for this were clear: “overly frequent festivals, although established in good faith…are not having the same impression upon coarse and carnal spirits; they have become an opportunity for abuse and disorder for the majority of the faithful”. Moreover, artisans were suffering because they could not afford to sustain their families with so many festivals taking place.
 This was thus a robust statement of the authority of the Church and their willingness to enforce moral and practical reform of festivals. Erudite opinion across France supported this stance. Between 1720 and 1750 Le Mercure de France published numerous letters from the provinces denouncing the festivals that took place in their towns for dishonouring God.
 The same mandement was ratified in Agen (22 February 1734) and Perigueux (1st April 1734).
 Suppression was accompanied by institutionalisation of other religious celebrations. The use of procession as a spectacle, as in the seventeenth century, was at the forefront of the religious campaign to ‘officialise’ festivals. They also revealed the lengths that they 

would travel to achieve this aim. One such example took place in Blaye on the 20th and 21st November 1730 to celebrate the arrival of Archbishop Maniban.
 The vessels were arranged on the river by the order of the jurats in order to leave a clear passage for the visiting dignitary. According to the reporter, “never had an entry been so dignified… and the lord archbishop could not stop himself from declaring several times that everything was very fine”, an unsurprising reaction considering the cost exceeded 10,000 livres.
 Nevertheless, suppressions were the preferred option. These mandements thus represented the culmination of the Catholic Counter-Reformation. The Gallican Church realised that over-eagerness in their condemnation and eradication of secular and religious festivals would have undermined their own power and hardened the feelings of their flock against Catholicism. One Sieur Baret wrote to the king in 1730 that “the passionate zeal of the pastor can easily drive the flock into wild behaviour”, adding that it exacerbated the resistance of the malefactors.
 Yet whatever the sympathetic sentiment of Archbishop Maniban towards the plight of the workers at time of festivals and fears of over-persecution, the emphasis still seems to have been on orthodoxy and coercion rather than toleration. In contrast to the seventeenth century, shopkeepers and merchants were commanded in numerous edicts and decrees to cease work and fulfil their spiritual obligations. Any individuals caught in contravention of these rules were to be treated as “profaners of religion”.
 The regularity with which this message was repeated by the ecclesiastical authorities implies that they were not simply towing the line of their lay colleagues. 

Yet this idea of the crown, intendance and religious authorities working in harmony to successfully institutionalise and suppress festivals and popular celebration between 1715 and 1789 is a somewhat misleading one. Those in power did accelerate the developments of the seventeenth and early eighteenth centuries and the symbolism of festivals became further absorbed into an ‘official’, regimented form of culture. However, although the reigns of Louis XV and XVI represented the zenith of the centralising state, its administration was not sufficiently united or efficient to fully undermine the foundations of popular participation in festivals. One particular example in Bordeaux encapsulates perfectly the two sides to the employment of royal policy concerning festivals and gatherings. It highlights the earnestness with which officials sought to stamp their authority on these fêtes, but also the difficulties of establishing a unified control over festivals, while revealing the inherent administrative flaws of the ancien régime. An incident took place in Saint Barthélemy d’Agenais, a small town in the subdélégation of Marmande, only thirty-five kilometres outside of Bordeaux on the occasion of the festival held in 1745 to celebrate the victory of the king at the battle of Fontenoy.  The conseils and jurats of the town had been identified by the procureur d’office for trial for having started a fire in a wood-store as they attempted to light the feu de joie. The latter declared that it was his responsibility to light the fire and that of the former to construct it and provide the powder; they could only carry out the orders of the intendant, something that they had not done in this case. Moreover, he uses his testimony as an opportunity to question the conduct of the conseils and the jurats as a whole. He describes them as corrupt: many of the most taxable individuals, he claims, shelter behind the consulate concerning their credit or seek dubious exemptions despite not having the required number of titles. A second memoire continues the attack, citing an arrêt rendu by the parlement of Paris in 1692, which declares that “conseils and jurats…will have no jurisdiction, civil, criminal and police, but will only be able to oversee, at the behest of the edicts and sentences of the judges”. The response of the conseils, signed by sixteen of their number, was equally defensive. It challenged the officiers de justice “to show any arrêt or transaction which establishes their purported right to light the pyre at the feux de joie which is done by the order of the king addressed to the conseils”. They had also been closely involved in the ignition of previous feux de joie with the express permission of the intendant. The length and detail of this correspondence directed towards Msr Bayle, the subdélégué of the intendance of Guyenne, demonstrates how contentious an issue this was. The conflict was nothing new: the same problem had arisen at the festival for the Dauphin in 1729 and it had not been settled in any one of the parties’ favours.
 This therefore illustrated, albeit on a small scale, the wider issues concerning overlap of remit amongst the various administrative bodies and at times a certain unwillingness to co-operate. This in turn inhibited the ability of the authorities to enforce fully the centralising policy of the monarchy towards festivals. Significantly, this affair reveals to what extent the penchant for the ritual of festivals had been transferred from the people to those in power. The resolve with which the actors pursued these petty quarrels for minor roles emphasised the decline of spontaneity or jubilation at these occasions.
 All aspects of festivals, even an operation as inconsequential as the lighting of the feu de joie, were ruled by precise protocols and subject to executive scrutiny. The fact that the squabble harked back to the circumstances of 1729 reflected how this conformed to a society that had an almost superstitious respect for precedent.
 


The enthusiasm and commitment of the authorities to impose their own 

cultural model upon the masses appears to have lost momentum in the more hostile political climate of the decades leading up to the Revolution. Documentary evidence relating specifically to the regulation of festivals consequently becomes more sporadic. This was the beginning of the end for the ancien régime: popular resistance to absolutism was increasing and the 1770s and 1780s witness a period of dechristianisation.
 The clergy had lost valuable allies in its crusade to restore faith in Catholicism with the suppression of the Jesuits and the final eradication of Jansenism.  Church attendance was falling all over the country: in Bordeaux an inquest of 1772 found the numbers to be “absolutely appalling”. What is more, the cults of the Sacré-Coeur and Sainte-Colombe were thriving among young people, an indication that people were beginning to reject the straitjacket of state supervision and return to traditional, more superstitious forms of observance.
 It was not just religion that was enduring the consequences of an association with despotism. Jean-Pierre Poussou identifies a problème ouvrier just before the Revolution, especially in places like St Seurin which had weak ecclesiastical jurisdiction: “strikes, crowds and violence were frequent: inquests and pursuits for small crimes took place all around”.
 This started to reverse the institutionalising effects of the previous decades and revealed that the tensions existing beneath the surface re-emerged quickly without official management, however great the condemnation that emanated from the authorities. The expansion of the garrison in Bordeaux in 1783 was a response to the rise in disquiet. The project declared that “the garrison companies are not sufficient to assure good order and tranquillity in the town” and that 320 more infantry and cavalry were needed at an exorbitant cost of 160,733 livres per annum.

The climate of dissatisfaction was partly a consequence of the paradox that existed in the rationale of the authorities concerning the economic impact of festivals, as Abel Poitrineau notes. On the one hand, “festivals could intervene as economic accelerators” in times of hardship both in secular and religious terms: it inspired greater consumption and transfer of riches, whether in textiles, clothing or even relics.
 Yet on the other hand there was the contradictory policy of closing all shops and prohibiting all sort of work. In the ‘Encyclopédie’ of 1776, Joachim Faiguet estimated that 96 million livres leaked away from the French economy for each day of the year lost to fêtes.
 In the face of popular discontent, this policy began to unravel. The people had been forced for much of the century to refrain from working and maintaining their livelihoods at times of celebration and the mood of dissent intensified as the financial burden increased again after 1770. Artisanal opposition was expressed eloquently in a letter to the intendant from the Comte de Vergennes dated the 18th January 1784. He contended that shops closing and artisans stopping work gave the impression of bereavement rather than joy and that it had an adverse effect upon the king and those workers who had to feed their large families. He continues by saying that if the noise of tools was suppressed, there should be no 

hindrance for an artisan to work in his own home at his leisure during festivals. The letter concludes with a bitter condemnation of the overbearing attitude of the authorities: “it seems to me to be an act of shame on the part of the Majesty not to have reformed an injustice of this sort”.
 Financial insecurity was visible all over the city: the president of the Bordeaux parlement Le Berthon was harangued by fish merchants in 1775 for having his triumphal entry into the town insensitively on the day of Mardi-Gras.
 

As the demands of the central government became more despotic, so the traditional link between the local administration and the people began to re-emerge. The parliamentary festivities that took place across France in the 1770s and 1780s highlighted how resilient popular forms of participation had remained in the face of sustained pressure from the crown. As Clarisse Coulomb observes, “the parliamentary festivals revealed, for a time, the union of the elites and the people in a common feeling of antipathy towards the enemy and the aspiration to a radiant future”.
 For many the return of the parlements represented a restoration of provincial liberties that had been worn away by the central powers in the eighteenth century. They were consequently viewed as a fine opportunity for popular celebration and a repudiation of the political system. On the occasion of the reinstatement of the parlement in Bordeaux in February 1775, once reviled figures such as président Le Berthon were suddenly greeted as conquering citizen heroes. “An immense crowd assisted his entry into Bordeaux, which, in its delirium, wanted to pull at the hair of the president, who did not allow them”.
 Agents of the despotic government were attacked with alacrity. In Bordeaux those who had stayed in office under Chancellor Maupeou after the exile of 1771 were chased down the street and pelted with mud.
 After the expulsion of François-Chrétien Lamoignon from Grenoble on September 18th, a cortege carrying a mannequin drove from the prison to the town hall, where it was ceremonially burnt and the ashes thrown down the latrines.
 The central authorities were powerless to stop informal nocturnal festivals occurring, and they appear to have been tolerated by the returning parlementaires. These spontaneous celebrations thus indicate that prominent features of festivals in the fifteenth and sixteenth centuries, such as the inversion of the social hierarchy and appropriate vehicles for political dissent, were making a reappearance in the destabilised period leading up to the Revolution. This is not to say that the crown simply wilted in the face of popular agitation. In Bordeaux at the enormous firework display of the 2nd March 1775 required all residents to illuminate their windows; “those who did not were apparently threatened”.
 On the 7th March the Duc de Richelieu, the governor of Guyenne, “engineered an atmosphere of celebration by giving a banquet…and ordering the companies and corporations of the town to visit and congratulate the parlement on the 8th”.
 Yet their efforts to acculturate the masses did not carry the same weight as earlier in the century. The survival of popular observance at festivals was emphatically emphasised after 1789. The French Revolution reinvigorated festivals and returned them to the people, on an even more grandiose level than before. Institutionalisation was therefore only a short-term success: without the continuation of a strong State the fundamental beliefs and customs of the populace could not be overhauled.

Conclusion

The French Revolution swept away the institutions of the ancien régime and the last vestiges of the absolutist monarchy on a wave of populism and class breakdown. In doing so festivals were restored to the people by a new government which was eager to express its civic credentials. The grand festivals of the last decade of the eighteenth century harked back to the carnivals of the medieval and Renaissance eras, with their spontaneity and anti-hierarchical feeling. After 1800 the authorities realised “ the political and economic importance of bringing back ancient fêtes”, especially as “traditional fervour and the taste for seasonable celebrations maintained plenty of local gatherings”.
 Yves-Marie Bercé points to the revival of certain rituals and customs such as charivaris after the 1830s, many of which had disappeared or remained hidden during the previous centuries.
 Yet this was not a return to the golden age of festivals before 1600. These practices were no longer the property of youth groups; they were organised by the local clubs and societies that were springing up all over France at the time. This would therefore suggest that the authorities had been successful in their efforts to alter the nature of festivals and popular participation, and that their legacy was far-reaching. The fact that the ‘reviviscence’ after 1789 represented such an emancipatory step for the populace implies that the institutionalisation during the 1600s and 1700s had been effective enough to induce this rejection of ‘official’ culture.
 As the French government became more autocratic over the course of the nineteenth century, festivals 

increasingly lost the informality that had been defined by the exuberance and nostalgia of the early years of the Revolution and reverted to the managed occasions of the pre-Revolutionary period. Charles de Pelleport’s description of festivals in Bordeaux after the fall of the Second Republic in 1848 illustrates this. The Carnaval de Venise, held between the 2nd and 4th May 1852, was carefully stage-managed: it listed all the elements of the carnival and enclosed them within a strict running order.
 Moreover, historic entries of kings - the reviled symbols of the despotic ancien régime – into Bordeaux such as that of Louis XIII and Anne of Austria were re-enacted in precise detail by the municipal authorities in order to affirm the legitimacy of the ruling elite.
 


The continuation of the regulation of festivals in Bordeaux into the nineteenth century thus demonstrates that the development of strong government and absolutism over the course of the seventeenth and eighteenth centuries ran parallel with the decline of popular culture. As this study has shown, this theme was common to France as a whole, and Bordeaux was no different. The role of the parlement in Bordeaux, the traditional protector of the local autonomy and the buffer between royal power and the body social, reveals the progress of centralisation in the 1600s and 1700s. The principal reason behind the success of the Fronde was the close relationship between the parlement and the rebels; in many cases it overrode the decisions of the crown and the jurade.
 Parlementaire resistance to royal despotism appeared again after 1770 in response to the overbearing policies of the state. Yet in 

between there looks to have been co-operation between the different administrative bodies, both secular and religious, in regard to the institutionalisation and suppression of festivals. The moral concerns of the clergy were echoed by those of the lay authorities; secular fears about the subversion of the economic order by the idleness and misery engendered by frequent festivals were in turn reinforced by the ecclesiastical powers.  Despite the moral and economic censures employed against customs such as games, masks and cabarets, those in power were not always willing to sacrifice their own lifestyle to conform with their own regulations. The Duc de Richelieu, the governor of Guyenne from 1755 to 1788, was renowned for his love of gambling and whoring, and his entry into Bordeaux in 1758 was like nothing seen since the fifteenth century.
 He was nevertheless a formidable royal servant.  From below there were odd glimpses of displeasure and apathy towards the constant supervision of festivals and the willingness of the government to interfere in every aspect of their constitution. On the 23rd January 1707 there were no illuminations in the windows for the celebration of the Duc de Bretagne; the only concession that was made to the authorities was the construction of the feu de joie “according to the custom of the market”.
 Whether this was indicative of a wider trend of popular opposition in the city is difficult to establish from the primary and secondary documents. The allusions to the ongoing interest in subversive customs in the official literature suggest that the central powers were unable to completely eliminate these elements of festivals. Yet they emerge only fleetingly through the blanket of political and religious festivals maintained during the seventeenth and eighteenth centuries. 


The seventeenth century thus marked a transitional period for Bordeaux. The distinction between the power of the authorities and the power of the people that had dominated politics and culture throughout the Renaissance period proved difficult to eliminate after 1600. The ferocity of the Fronde and the persistence of the relationship between carnival and revolt hindered the implementation of sanitised, well-managed festivals, and ensured that progress was more cautious than other parts of France which had not been so acutely affected by rebellion. Yet the relentlessness of the authorities’ pressure upon popular celebrations provided the model for subsequent governments after 1715. They benefited from a more peaceful and prosperous city, one that appeared to have put aside for the moment its resentment towards the authorities, and as a result they compounded the campaign of institutionalisation and suppression. Their success cannot simply be attributed to the circumstances of the time however. The secular and religious authorities of the seventeenth and eighteenth centuries were largely proactive and efficient in the manner in which they enforced the moral discipline of the Counter-Reformation and the centralisation of the crown. Although certain traditional practices remained in the countryside where jurisdiction was weak, any such behaviour in the urban environment was quickly condemned and regulated. The policies of the authorities were not always consistent – the change in their attitudes to the cessation of work during festivals is testament to this – but they were firm. This was true of the whole of France. The pervasive impact of centralisation meant that in the eighteenth century the rigorous application and mild response to the institutionalisation of festivals in Bordeaux did not stand out in a national context. The desire of the central powers to remove the regional and local connotations of festivals was therefore reliant upon the loyalty of the networks of administration in the provinces. The fête parlementaire of 1775 in Bordeaux revealed how quickly these themes could recover without resolute rule: “the festival became the best way of expressing urban solidarity which drew the community around the magistrates”.
 Nevertheless, Clarisse Coulomb’s observation that “the ideal festival remained apparent beneath the descriptive monotony” encapsulates the evolution of festivals over these two centuries.
 While the authorities successfully smothered informal culture beneath a layer of grandeur and official ideology, they could not engineer the disappearance of popular forms of participation.

Appendix I

Mandement de Monseigneur l’Archevêque de Bordeaux concernant les festes de son diocèse (9th December 1732)

Non-fixed feast days:

Sundays, Easter, Ascension Day, Pentecost, Festival of the Very Sacred Sacrament, Festival of the Dedication of the Parish Church

Festivals fixed by the order of the month:

Jan. 1st – Circumcision of the Lord


 6th – Epiphany


 20th – St Fabien & St Sebastien (only in Bordeaux)

Feb. 2nd – Purification of the Virgin

Mar. 19th – St Joseph (only in Bordeaux)

         25th – Annunciation of the Virgin

Jun.  24th – St John the Baptist

         29th – St Peter and Paul the Apostles

Aug. 15th – Assumption of the Virgin

         16th – St Roch

Sep.  8th – Birth of the Virgin Mary

Nov.  1st – Festival of All Saints

          2nd – Commemoration of the Deceased Faithful (just up to midday)

          30th – St Andrew the Apostle, Patron of the Diocese

Dec.  8th – Conception of the Virgin Mary

         25th – Christmas

         26th – St Etienne the Martyr

         27th – St John the Apostle and Baptist

including the festival of each parish saint, whenever that should be. Others were moved from their usual slots to the Sunday closest rather than being suppressed eg St Barthelemy, St Simon and St Mathieu.

Appendix II

Glossary of French terms:

Arrêt: a royal decree.

Bachellerie: This was a congregation of young unmarried men who came together at festivals to make merry and carry out the rituals and customs of traditional festivals. They were particularly popular in the fifteenth and sixteenth centuries. 

Charivari: This was an occasion where the community would mock and sometimes attack those who were seen to have subverted the sacrament of marriage. The victims would normally be widows and widowers remarrying, or those marrying who had an abnormally large age gap between them. The perpetrators were often the bachelleries. 

Conseils: The conseils de ville were the municipal equivalents of the conseils in Paris, who were responsible for bringing about and maintaining the ongoing centralisation of France.
 

Édits: see ‘Arrêt’.

Feu de joie: Literally the ‘fire of joy’, it was lit at official celebrations. The lighting of a feu de joie differentiated a formal festival from an informal one, as fires in the city were prohibited by the authorities unless specifically permitted.

Gabeleur: The gabelle was the salt tax, the most hated and harshly enforced of all the taxes in France. A gabeleur was an individual who collected this tax.

Gouverneurs: In the majority of this period their position was ceremonial as a consequence of their involvement in the unrest of the early 1600s. They presided over the provincial estates and represented the monarch at other great occasions.

Intendant: This position was established after the unrest of the first half of the seventeenth century. It functioned as the extension of the king’s rule in the provinces, and was usually held for a twenty-year period. He was responsible for the administration of justice, the upkeep of clergy and parish churches, police and public works. In 1682 Admiral Colbert also gave them power over municipal finances. “It is hard to think of anything...that did not fall within his competence”.

Jurats: They were magistrates on the municipal councils. They enforced the decrees of the parlements, judges and procureurs at a local level.

Maire: The mayor was a position created as one to be sold by the king in order to raise the money for the crown. They replaced the corruptly elected officials of the sixteenth centuries, and, like the jurats, they operated at a municipal level.

Menuisier: a cabinet-maker

Officiers de justice: They were responsible for the suppression of crime, fire-prevention, street cleaning and the supervision of lodgings and gaming houses. Their role often overlapped with that of the jurats and maires, which was sometimes a source of conflict as shown in the dispute of 1744-6.

Parlement: This was the High Court of the region, which often acted as a court of appeal. It had numerous sub-chambers which dealt with specific aspects of jurisdiction. In the provinces it also met to ratify and register royal édits and arrêts.

Procureur d’office: The procureurs were the judges of the lower, local courts. The procureur d’office oversaw the roles of the different offices of the administration and acted in any disputes that might have arisen over duties and obligations.

Président: He was the most senior figure in the parlement.

Sub-délégués: They were the assistants to the intendants, who often acted as the go-betweens in correspondance between the intendant and other interested parties.
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