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Introduction

On 25 October 2009, the Ministre de l’immigration, de l’intégration, de l’identité nationale et du développement solidaire announced the launch of a national debate on French identity.
 Through a series of debates in each of France’s 342 arrondissements, and a forum on a new website,
 members of the public were encouraged to put forward their understandings of what it means to be French today. On 8 February 2010, the Government proposed a series of measures arising from this initiative that demonstrated the centrality of immigration to questions on national identity. Examples of the proposed measures included making the ceremonies of accession to French nationality more solemn, facilitating links between the parents of foreign pupils and their children’s schools, and giving each child in France the opportunity to sing the Marseillaise at least once a year.
 Controversies over what it means to be French, and over which groups belong fully to the French nation, are not new; Gérard Noiriel has detailed their occurrence from the immediate aftermath of the 1789 Revolution onwards.
 What is more recent is public debate on the qualities and values required to identify a person as ‘truly French’, even if they are already in possession of legal French citizenship. This brings us somewhat closer to the subject of this thesis: the harkis in France since the 1960s. 
The harkis, strictly defined, were members of one of several indigenous auxiliary military units, fighting on the French side during the Algerian War, 1954-1962. In 1962, a significant number of them moved to mainland France, with their families, to escape retribution from Algerian nationalists. In the mid-1970s, a series of high-profile protests by harki associations and individuals took place, bringing into public debate issues about what it means to be an harki and French. Their common theme was an affirmation that, though legally French, the harkis had been neglected and excluded from metropolitan society, and that the state had failed in its duty to integrate them into the nation. In this thesis, I will address a central issue arising from such protests: that is, the difficult and ambiguous nature of the harkis’ French citizenship. To do this, I will focus on state practices and official understandings of the harkis in the Basses-Alpes département during the 1960s and early 1970s (it became the Alpes-de-Haute-Provence in 1970). My aim is to demonstrate the particularities and specificities of these understandings and practices, and to show how they offer insights into the tensions inherent in the ‘harkis as French’.

Colonial France’s use of ‘indigenous’ auxiliaries goes back to the 1830 conquest of Ottoman Algeria, and was taken furthest during the fight against Algerian independence. By February 1961, the total number of Français de souche nord-africaine engaged in the French army had reached approximately 250 000.
 From 1962, the meaning of the term harki
 expanded to include all those ‘French Muslims’ who fought on the French side during the Algerian War, and even the Muslim civilians who supported the colonial administration in Algeria (my usage of the term refers mainly to the former). When the French and other European settlers departed from Algeria in 1962, many harkis were killed for having fought on the French side by pro-independence Algerians. Estimates of the number of those killed after the war vary significantly, from 10 000 to 100 000.
 Given the charge that these deaths were the result of abandonment by the French state, the figures remain politically controversial; and, as Guy Pervillé has shown,
 a robust and reliable estimate has yet to be reached. Between 1962 and 1967, furthermore, a significant number of harkis moved to France with their families. This ‘repatriation’ took place through a mixture of official and clandestine means, and so again, figures are estimated, but the most reliable comes from a 1968 census which put the number of French Muslims in France at 140 000 (80 000 of whom were ex-auxiliaries and their families).
 
Primarily since the late-1980s, the focus for analysis related to the harkis has been their relationship with the French state. The leitmotif of this analysis has been the double abandonment of the harkis by France: abandonment in Algeria to foreseeable massacre by the FLN, and neglect and segregation for those able to seek refuge from the violence in France. I will address the second of these alleged abandonments – that is, the relationship of the harkis with the French state from 1962. Issues surrounding the first, such as France’s refusal to accept responsibility for the massacres, or the difficult place of surviving harkis and their descendants in Algerian society, are undoubtedly deserving of further historical investigation; but, for reasons of practicality as well as interest, I have concentrated on the latter of these themes. 
In terms of the modalities of historical research, the harkis in France present significant obstacles, including: their dispersion throughout the country, the difficulties of accessing closed archives, incomplete archive material, and the heterogeneity of harki experiences. In fact, in 2003, Tom Charbit, a prominent historian of the harkis, wrote an 89-page report for the Direction de la population et des migrations on the many problems and pitfalls associated with historical and sociological investigations on the harkis in France.
 Related studies have also been carried out, such as Noiriel’s analysis of the ‘Difficulties in French Historical Research on Immigration’.
 My own experiences somewhat reflect the aforementioned obstacles: after some difficulties in finding promising state archives, the  material in the departmental archives of the Alpes-de-Haute-Provence only became available to me during a second trip, after having obtained a dérogation from Paris.
 The sources are made up, primarily, of correspondence to and from the département’s préfecture; they include communications between the many authorities involved in the resettlement of the harkis in France, such as Paris ministries, rural authorities, the army, education inspectors, social workers, departmental inspectors, and the police and gendarmerie, as well as reports on the harkis by those various authorities. Most of the material dates from the 1960s, and it is in that period that the focus of my analysis will lie. On my tutor’s advice, I have not provided translations from the original French.
My decision to carry out this investigation at departmental level was not due simply to the availability of material. It was also motivated by the view that, in the case of the harkis in France, local histories can contribute much to a better understanding of what is, at national level, a frequently polemical issue. Political conflicts over harki history have been stimulated by two main sources: the campaigns of harki associations since the mid-1970s for recognition and indemnities from the French state, and the misrepresentation of the harkis as either uniformly loyal French patriots or traitors to Algeria.
 The historiography of the harkis remains at a relatively early stage: few studies were undertaken until the mid-1980s, and many of the early works were by the descendants of harkis,
 or by those who had fought in the Algerian War,
 and marked by more or less explicit political goals. Though interesting in many respects – in particular for their contributions to a national discourse on the place of the harkis in France – the political aspects of such works were often to the detriment of their historical accuracy. In the last decade, some improvements have occurred: a recent publication by Besnaci-Lancou and Moumen, for example, is notable for belonging to a collection entitled ‘received ideas’, and being intent on challenging them.
 Many of these improvements have been possible due to Hamoumou’s 1980s research on why the harkis joined the French army, which disproved the ideologically-infused myth of the harkis as ‘loyal patriots’ or ‘traitors to their nation’ by presenting the many contextually-driven reasons for becoming an auxiliary. These included retribution for and protection against FLN attacks, familial or local solidarity, and pressures by the French army.
 Within this historiography, the emergence in recent years of a small number of locally-focused monographs has been a valuable contribution.
 One of these local histories shares certain similarities of focus with this thesis: Moumen’s work on the harkis in the Vaucluse is also based on departmental archives in south-eastern France, as well as concentrating primarily, as I will, on one of the structures set up to accommodate the harkis in France – the hameau forestier. More specifically, I owe a debt to Moumen’s work on one of the hameaux in the Basses-Alpes, at Ongles, which, despite having a different analytical focus to this thesis, made it possible by bringing about the grouping of a large part of the département’s documentation on the harkis into the departmental archive at Digne-les-Bains.
 To my knowledge, there has been no other study on all of the Basses-Alpes’ hameaux, and relatively little focus on the complexities of harki-state relationships in the 1960s viewed through the lens of the hameaux. 
The hameaux forestiers (literally, forest hamlets) were small groupings of temporary housing near an established village, most often in isolated wooded or mountainous areas in southern France. They were designed to accommodate ‘communities’ of approximately 25 harki families. Between September 1962 and December 1963, 75 of these hameaux were built.
 Selected families would be transferred to one after having passed through one of six camps de transit – at Bias, Bourg-Lastic, La Rye, Larzac, Rivesaltes or Saint-Maurice-l’Ardoise – on their arrival to the metropole. Given the urgency of their arrival in France, and as was the case in the Basses-Alpes, the harkis were nearly always involved in building the homes they would live in. These were most often constructed from light materials, with a basic provision of facilities. The hameaux began to close from 1965; most were gone by the early 1980s, though the last closure did not take place until June 1994.
 On the whole, they were considered to be temporary settings.   
In the Basses-Alpes, four hameaux were set up, at Ongles, St-André-les-Alpes, Jausiers and Sisteron. The first three of these were created in September-October 1962, with harkis not arriving in Sisteron until September 1963. The hameau of Ongles closed in December 1964 and Jausiers in April 1965, whereas St-André and Sisteron remained open until early 1973. With their homes yet to be constructed, the first harkis to arrive in Ongles, St-André and Jausiers spent a number of weeks living in tents loaned by the army, frequently in difficult conditions.
 Once in place, each hameau contained an average of 150 people at any one time.
 The chantier de forestage was the work-site on which the departmental Service des Eaux et Forêts employed the harkis to do general travaux forestiers. The chantiers of Ongles, Jausiers and St-André closed at the same time as their associated hameaux, respectively in 1964, 1965 and 1973; the Sisteron chantier stayed open until 1981. 

The hameaux (with their chantiers) offer excellent opportunities for the study of the relationships between the harkis and the French state. Firstly, this is because a substantial number of harkis and their families lived in one: a 1965 report estimated that out of 13 001 reclassified harki heads of family, 16.8% had been found employment in chantiers de forestage.
 Secondly, significant archive material exists on their installation, progress (or otherwise) and closure. Thirdly, the hameaux have become important for harki associations, protest groups and historians as mnemonic sites – what Nora has called lieux de mémoire.
 For many, and (as will be expanded upon) even for the state, the hameaux became symbols, along with the camps d’accueil, of the segregation and abandonment of the harkis, both physically and socially.
 Fourthly, and most pertinently to my analysis, the hameaux offer, through their links to various state organs, illustrations of the tensions and complexities of harki-state relationships. By focusing a large amount of official work into a relatively small arena, they provide a particularly useful condensation of state practices and rationalisations. Charbit does raise an important and valid point about the use of such sources by noting ‘la focalisation des recherches sur les fractions les plus démunies’
 among the harkis. The charge is that historians may tend to give an inaccurate, or at least seriously incomplete account of the experiences of the harkis in France by concentrating their investigations on those who are clearly socially disadvantaged; that these groups correspond to the inhabitants of the camps and hameaux, for which archive material is more readily available, makes this tendency all the more pronounced. Thus, studies tend to ignore the ‘invisible’ success stories, which may even form the majority. This theme has been explored most notably by Hamoumou,
 and more recently by Boulhaïs for the harkis of northern France.

This thesis will not focus directly on that problem – that is, I will avoid presenting judgements on the success or failure of integration for the inhabitants of the Ongles, St-André, Jausiers and Sisteron hameaux, and even more so for the harkis of the département or the country as a whole. Mainly, I will be looking at the official discourse of integration, at the criteria used to judge its success, and the measures taken to achieve it. Furthermore, I make no pretensions to an analysis that is applicable to harki-state relationships throughout France. Rather, I hope that the relationships I uncover in the hameaux of the Basses-Alpes will illuminate the discourse on the harkis that has taken place at a national level. 
What’s in a name?
One of the most striking characteristics of the history of the harkis in France is the remarkable array of terms used to describe them. Right from 1962, a great number of (sometimes subtly) different appellations were used, without any being the domain of a particular state authority. Thus, for that year, in addition to ‘harki’ and ‘ex-harki’, the source material yields: Français de Souche Nord-Africaine,
 français musulmans,
 soldats musulmans de nationalité française,
 main d’oeuvre Musulmane constituée par des éléments rapatriés d’Algérie,
 migrants,
 franco-musulmans,
  français-musulmans rapatriés,
 supplétifs musulmans rapatriés d’Afrique du Nord,
 anciens or ex-supplétifs,
 musulmans algériens,
 citoyens français,
 and réfugiés.
  In 1975, central government briefly adopted the appellation Français de Souche Islamique, rapatriés d’Afrqiue du Nord.
 Other terms, used mainly between the 1970s and early 1990s, include: Français de confession Islamique, Français de souche indigène rapatrié d’Afrique du Nord, and Rapatrié d’origine nord-africaine.
 In the sources, official documents and general public discourse, the terms most frequently employed have been harki, ancien supplétif, français musulman, and français musulman rapatrié (these last two with disappearing and re-appearing hyphens and capitalisations, and changing orders). 

Before analysing the most common labels for the harkis, it is worth assessing one that is much less frequently employed. Migrants seems immediately either simply inaccurate (for its disregard of the harkis’ links to France) or to fit into an account of the harkis being treated as foreigners – their sacrifices for France, or indeed their French nationality, forgotten by an ex-colonial power keen to abrogate its responsibilities towards the subjects of its empire. It is worth highlighting because, in the source material, it is used only once, by a local official of the ministry of agriculture prior to the arrival of the harkis.
 It serves therefore to make the point that at least at a basic level, the great majority of state officials seemed to distinguish between the harkis and what was usually termed ‘traditional’ Algerian immigration.
 There are numerous examples of local officials demonstrating their awareness of such a distinction. Most often, this occurred when conflicts broke out between the harkis and other North-Africans. For example, in October 1962, the sub-prefect for Barcelonnette signalled that ‘un rixe a eu lieu entre nord-africains et harkis’.
 The distinction was also emphasised when the harkis were reported as having come under pressure from FLN-supporting Algerians in France. For example, the military commander for the Basses-Alpes reported to the prefect in December 1962 that ‘les anciens harkis sont parfois l’objet de pressions de la part de civils algériens résidant en France et appartenant à des formations politiques Algériennes’.
 

 If they were not usually viewed as ‘traditional’ immigrants by officials, then, what do the terms harki, supplétif, and variations on français musulman and français musulman rapatrié tell us about understandings of the harkis? Français musulman contains an interesting duality. Français acts as a link to the French nation (difficult, of course, to define but taken here to mean official understandings of metropolitan society), and could even be taken as evidence of belonging or commonality, whereas musulman serves to distinguish the harkis from three other groups – the metropolitan French, European French settlers who also ‘returned’ to France (the Pieds-Noirs), and Algerian citizens. The use of musulman thus placed the harkis in an ambiguous position: neither were they the same as the Français de souche (of French extraction), nor could they be thought of as fully ‘Algerian’. The roots of this tension lie in colonial rule. The 1865 senatus-consulte had given Algerian ‘Muslims’
 French nationality, though they had no political rights until 1919, after which they remained restricted. Alongside this French ‘nationality’, Algerian Muslims remained subject to Islamic law in civil matters – this local civil status was guaranteed in a statut personnel. If a Muslim Algerian desired to gain full French citizenship (through ‘naturalization’), they had to abandon their statut personnel – often interpreted as implying a quasi-renunciation of their Muslim faith
(the statut personnel guaranteed adherence to Islamic jurisprudence on matters such as marriage, divorce and inheritance). Shepard is right to point out that, legally at least, after World War II, ‘the Republic broke with the post-1789 insistence that citizenship be one and indivisible, introducing for what began to be called the “Muslim French from Algeria” the possibility of both full political rights and the maintenance of local civil status’.
 But an emphasis should be added to the possibility of gaining full political rights: these were granted only to a specified list of about 65,000 Algerian elite men.
 For virtually all non-Europeans in Algeria, subordinate categories of colonial citizenship continued to be the most significant until independence. In addition, the maintenance under the Fourth Republic of a double electoral college ensured the continued dominance of citizens with a statut civil de droit commun.
 
Viewed in this context, that the harkis were officially musulman as well as français reflects the continuing relevance, to those harkis in France, of the distinctions codified in the statut personnel. These two labels were not able to co-exist in colonial Algeria, and some of the tensions within the term français musulman manifested themselves in the difficulties of harki integration. McDougall has most forcefully highlighted the contradictions arising out of the statut personnel, by explicating the ‘central illogic’
 of the system it attempted to promote. To illustrate the dilemma of (reformist) Algerian nationalism in the face of the statut personnel, McDougall quotes a 1936 lecture by Lamine Lamoudi, whose words almost exactly presage those used by harki protests movements from the mid-1970s, and so are worth citing at length:

 ‘Our status as French is recognised by legislative decree but refused to us in practice. This is the cause of every dispute and misunderstanding. The remedies applied to this problem have been uniformly insufficient and ineffective…The senatus-consulte of 1865 attributes to us, as of right, the status of French national. Why then [are we obliged to go through] the process of naturalisation, which ought to apply, in law, exclusively to foreigners desiring to change their national status, and not to we who are French? … The native Muslims have remained ‘honorary Frenchmen’, and on occasion ‘serving Frenchmen’ – when, for example, it is a question of going to war.’
This leads on to the other terms most frequently used to describe the harkis: supplétif and (in conjunction with français musulman) rapatrié. The literal connotations of rapatrié in reference to the harkis are, of course, a fiction. And, given the often difficult instances of the failures of harki integration – whether racism or social and economic exclusion
 – the use of rapatrié can seem to border on the absurd. What it does capture is the view that the harkis, having purportedly ‘chosen France’, were returning to their homeland (after Algeria ceased being part of France, and so their home). The notion of ‘choosing France’ gets us somewhat closer to understanding the particular nature of the relationship between the harkis and France. To go further, we have to turn to the other terms: harki and supplétif (both on occasion prefixed with ex-). Both of these allude to the military underpinnings of harki citizenship. In the source material, the reason most often given for receiving the harkis into France and integrating them into metropolitan society is not that, given their belonging to French Algeria, they were legally (or much less, culturally) French, but that they had both chosen France over an independent Algeria, and had been prepared to sacrifice themselves for it. The discourse that emerges out of this understanding is one centred on notions of loyalty, sacrifice, and the consequent debt owed to the harkis by France. According to this view, which has been deeply influential in French public life,
 the harkis are owed citizenship, assistance in integrating into French society and recognition not because they are, by right, French, but because they fought for France. The immediate reason for accepting them into France was the danger of retribution from the FLN; the deeper reason was sacrifice for the nation. 
Such a view emerges many times in the sources. Often, it is voiced most strongly by those involved in fighting in Algeria. In April 1962, a sub-lieutenant in the SAS (Sections Administratives Specialisées – established by liberal ethnographer Jacques Soustelle in 1955, these were military units with civilian functions aiming to extend the reach of the state into rural Algeria), writing to the prefect to ask that the Basses-Alpes receive a group of harkis endangered by the threat of FLN retribution, stressed that ‘ces hommes honnêtes et dévoués…viennent de donner avec confiance et amour sept ans de leur vie à la France.’
 In December 1962, Prime Minister Pompidou, informing local officials that the harkis and other pro-French repatriates should be given priority over ‘immigration algérienne traditionelle’ in employment and housing, reminded them that these were ‘personnes dévouées à la cause française’; private and public employers should be prompted to operate such a prioritisation as ‘une obligation de solidarité’.
 The inspecteur départemental des hameaux forestiers for the Basses-Alpes, Yves Durand, in characteristically vivid language, encapsulates the elements of debt and loyalty in the harkis’ relationship with France particularly well: ‘Les circonstances assez dramatiques, dans lesquelles ces gens ont du quitter l’Algérie par leurs propres moyens, nous imposent de leur démontrer que s’ils furent victimes des ingrats tumultes de l’Histoire, ils peuvent désormais espérer le secours d’une France raisonnable et qui sait reconnaître ses serviteurs.’
 From this understanding of why the harkis should be welcomed into the metropole emerged a peculiar basis for citizenship. Behind both French recognition of harki citizenship, and harki demands for French recognition of the debt owed to them both materially and symbolically, is the reasoning that the harkis fought for France. This phenomenon, which might be termed ‘entitlement through sacrifice’, goes a considerable way to illuminating – along with the behaviour-based expectations of integration – the ambiguous and difficult foundations on which harki citizenship has been built. It also sets a framework within which the following chapters can better be understood. 
Integration
The harkis’ departure from Algeria and arrival in France may have been the messy and hurried product of difficult circumstances, and their insertion into French society certainly far from part of a pre-conceived plan, but it remains, nonetheless, that integration was the stated aim of the French state in its treatment of the harkis; and, moreover, that specific measures were taken to achieve it. A brief look at much of the last two decades’ historiography on the harkis does conflict somewhat with this view – titles include La France honteuse: le drame des harkis and Harkis, crime d’Etat. Généalogie d’un abandon.
 In the press, analyses have tended to be bound up with political and social campaigns, and so have often resulted (however worthy the cause) in superficial observations. Thus, a June 2000 article in Le Monde noted that ‘pour oublier la trahison et soulager la conscience collective’, the harkis were simply ‘parqués, enfermés dans des camps’.
 I am not attempting to argue against the frequently difficult or unjust circumstances in which the harkis started new lives in France, or the racism and disadvantage their descendants often still face. Rather, I aim to unpick the content of integration, by showing what it meant to the various actors involved in the reclassification of the harkis on the metropole. In doing so, one tension to emerge will be between a pays légal and a pays réel of belonging to the French nation. 
Even in the pays légal of harki citizenship, ambiguities existed. Given that they possessed only a statut civil de droit local on arrival in France, the harkis were obligated to opt for French nationality over Algerian in an official ceremony, so as to acquire a statut civil de droit commun. This was to be done before 1 January 1963. The indistinctness of the harkis’ place in the French nation was shown by the confusion among local officials, before the ceremonies, over the harkis’ civil status. To illustrate, on 12 September 1962, the prefect of the Basses-Alpes (hereafter, ‘the prefect’) wrote to the Procureur de la République to obtain information on the legal status of the harkis, already established in Ongles and soon to be in other villages. The specific reason for asking was the difficulties posed to the mayors of these villages in their capacity as registrar, given ‘l’appartenance confessionnelle et ethnique de ces familles’.
 The citizenship ceremonies (to take place in specially prepared rooms, with ‘un certain caractère de solemnité’
), occurred in December 1962 and (exceptionally) early January 1963 in all of the hameaux of the Basses-Alpes; no reference is made, in the sources, to any harkis refusing French citizenship. These ceremonies were usually reported with an emphasis on the supposed patriotic desire of the harkis to affirm their loyalty to France, and the role of officials in reminding them of their duties as citizens. The report by the sub-prefect responsible for Jausiers on the proceedings there illustrates this well. After noting that all of the harkis had opted for French citizenship, he recounted that prior to the signing, the inspecteur départemental, Durand, had informed them that they had no obligation to choose French citizenship. Nevertheless, ‘tous les Harkis étaient fermement décidés, par avance, à profiter de la facilite spéciale qui leur a été offerte, en raison de leur états de service’. The ceremony completed, the sub-prefect said a few words to the harkis himself: ‘Après leur avoir rappelé que la France n’oublie pas ceux qui ont combattu pour elle, je leur ai signalés qu’ils avaient désormais les droits et les obligations de tous les citoyens français.’
 The reporting of the ceremony in Le Méridional, a local newspaper, used similarly grandiose language, the reporter noting ‘le lien de fierté qui, même dans le malheur, leur donnait la force de tout recommencer en métropole au sein de la mère patrie à laquelle ils ont tant sacrificié.’

From this point on, the harkis were to be considered, in theory at least, fully-fledged French citizens; in reality, their status was less clear. The ceremonies themselves, and the whole process by which the harkis and their families came to acquire a statut civil de droit commun, contained a very particular mixture of continuities and change. On the one hand, the harkis had been not just the subjects of the French Empire, but amongst those defending it. On the other, their French citizenship was contingent on an explicit declaration in favour of it, on metropolitan soil. Shepard’s argument on the peculiarity of the decolonization process, in which the notion that ‘l’Algérie, c’est la France’ suddenly disappeared, to be replaced with a view that the departure from Algeria was inevitable and natural,
 does go some way to reflect the tension in this process of choosing citizenship. But this interpretation misses some of the most important elements of what it meant, for an Algerian Muslim, to be understood as French by metropolitan society and the state. The prima facie evidence for the harkis’ limited citizenship is that they possessed a statut civil de droit local, rather than de droit commun, until 1963. But as the Jausiers ceremony referred to demonstrates, the harkis’ need for to opt for French nationality points to more than a legalistic technicality. In possession of full legal citizenship, they were expected to become ‘fully French’ in many other senses too. 
It is in the pays réel of nationality that the links between the harkis and the French nation can be assessed most meaningfully. What is notable about the approach of French officials to the integration of the harkis in the 1960s and early 1970s is the importance it afforded to social mores, which are best encapsulated in the term comportement. The emphasis was on the harkis and their families becoming adapted to modern life, and the terminology used in this regard was of a very specific kind: this was, quite explicitly, ‘tutelage’. Thus, on 13 December 1963, the Minister for Repatriates wrote to the prefects to inform them that the initial ‘Mission d’Accueil et de Reclassement des ex-supplétifs musulmans’ given to him by the government had come to its end, and that he would henceforth be focusing on the ‘tutelle sociale des rapatriés muslmans’.
 The apparent ‘backwardness’ of the harkis as an obstacle to integration is emphasised many times. For example, giving his opinion on the measures needed for the integration of the harki families settled in Sisteron in September 1963, the education inspector for the Basses-Alpes commented that ‘sur le plan social, les conceptions éducatives des familles des ex-harkis sont encore très éloignées des principes rigoureux qui dans le domaine de la tenue et de l’hygiène caractérisent les exigences de la masse des familles françaises.’
 Social mores appear again in a 17 September 1963 letter from Durand to the prefect, in which he argued that, due to failures in the supervision of the harkis, the integration of those settled in Jausiers had so far failed to progress. The result was that ‘ni les conditions d’hygiène, ni les coutumes de vie, ni l’émancipation, relative certes mais indispensable, de la femme et, par voie de conséquence, de la cellule familiale, n’ont réellement progressé.’
 

Alcoholism and laziness appear regularly as tendencies to be eradicated by tutelage: in November 1962, the sub-prefect responsible for Jausiers commented, in a letter to the prefect, that ‘il faudra les encadrer encore pendant longtemps car ils sont très faibles devant certaines tentations comme l’alcool ou la paresse’.
 The ‘backwardness’of the harkis’ wives was also frequently emphasised. In December 1962, for example, the prefect wrote to the Directeur départemental de la population et de l’action sociale to discuss the possibility of hiring a ‘European woman’ to instruct ‘les femmes de harkis en ce qui concerne l’hygiène et l’art du ménage.
 This emphasis on behaviour continued until the 1970s: in September 1972, a social services report on St-André, the location of one the last remaining hameaux, commented that ‘les mœurs primitives demeurent: circoncision, surveillance étroite des femmes par leur mari, mariage intéressé pour les filles.’

A particularly revealing episode on views of the obstacles to harki integration, displayed in this case by both officials and sections of the local community, occurred during the establishment of the Sisteron hameau in December 1963. As was usually the case, the hameau itself was a few kilometres away from the village. Plans had been drawn up by the prefecture to build an extra classroom – adjoining the existing school building – and to encourage some of the harkis’ children to share a classroom with the local children. The school’s parents’ association protested fiercely against these plans, partly because of the number of children due to arrive. But most pertinently, their strongest objections were based not just on the arriving children’s generally poor knowledge of French, but on their comportement. A letter written by the primary education inspector for Sisteron to his departmental superior demonstrates such thinking. Reporting the local parents’ objections, as well as his own views, he commented on the ‘nécessité d’une préparation à la cohabitation des petits Algériens avec les enfants Sisteronnais dans le domaine de la tenue, les soins de propreté et le comportement (notion de la discipline, de l’obligation scolaire, souci de propreté, se laver, se peigner, usage du mouchoir, utilisation des WC etc etc…).’ These recommendations were made, he added, on the basis of 28 years’ experience teaching Muslims in North Africa. Any introduction of ‘petits Algériens’ would have to be gradual, as local parents ‘ont violemment réagi contre la simple mixité de jeux dans la cour de recréation.’ Underlying his and the parents’ opposition to the plans was the thought that they would result in ‘une mixité qui étant donné les proportions en présence, donnerai le pas à une civilisation inférieure sur une civilisation supérieure (j’emploi ici, sans intention péjorative, le langage du sociologue).’
 One of the school’s teachers displayed an equally strong reaction, protesting vigorously against the arrival of the first ‘écolier musulman’, alleging that ‘il avait des poux’, and that ‘le niveau intellectuel des jeunes musulmans était inférieur à celui des enfants européens et risquait de porter préjudice à ces derniers.’
 

What should we make of such comments and actions? The first conclusion to avoid is that the presence of harki families, when not rejected, was uniformly deeply resented. In fact, the source material provides examples of both welcoming receptions and quiet approval, or at least consent. To return to the previous letter reporting the negative reactions of a Sisteron teacher to the arrival of the children of harkis, it was also noted that the establishment of the hameau ‘n’a suscité aucune réaction particulière de la part de la population locale’.
 In a similar vein, Jausiers’s town council noted in November 1965 – all the harkis having left the hameau – that as much as possible had been done by the council and the local population to welcome ‘ces familles éprouvées et déshéritées’, and that ‘du fait de cet accueil très favorable une cohabitation faite de confiance réciproque et de bonne compréhension s’est établie avec la population locale, permettant une assimilation progressive de ces nouveaux habitants.’
 A December 1964 article in the regional newspaper Nice-Matin on the departure of Ongles’ harkis also emphasised their good relations with the local population: ‘Leur séjour ici s’est effectué dans d’excellentes conditions. Nous avons partagé leurs joies et leurs peines quotidiennement. Leurs enfants étaient polis et charmants, leur petite main toujours tendue pour souhaiter la bienvenue.’
 

Cohen presents state policy towards the harkis as ‘a mixture of paternalism and racist indifference’.
 From the examples cited, it should at least be clear that the integration of the harkis was an important concern for the various officials involved in their encadrement. While a form of paternalism certainly runs through their treatment in the Basses-Alpes, ‘racist indifference’ seems misrepresentative. Rather, the aims and specificities of integration indicate a particular barometer by which it was judged. For the officials surrounding the harkis, encouraging and facilitating their ‘adaptation to modern life’ was the central aim, and this manifested itself as an emphasis on social mores. The most widely held view of the integration of the harkis into France is that it failed. And, indeed, much evidence exists to demonstrate the social and economic disadvantages faced by harkis and their descendants throughout the post-1962 period. But, this should not obscure the fact that, at least in the Basses-Alpes, a policy of integration was in place, and that it placed a specific emphasis on ‘French’ or ‘European’ comportement as a necessary element in their successful integration.  
The logic of encadrement
The notion of encadrement was fundamental to understandings of how the harkis should be received in France. Encadrement, in this context, is probably best translated as ‘supervision’. Other facets to its meaning are worth noting: literally, it can refer to the process of surrounding a space, and so to the framing of an image; in a professional environment, it means management (a cadre being a manager). The experiences of harkis in the Basses-Alpes illustrate all of these meanings. As well as being surrounded, in a literal sense, by the fences of camps such as Rivesaltes, and then to a lesser extent by the boundaries of their hameau, the harkis were seen, by French officials and local populations, to require close supervision and management. One intuition here is to view encadrement as somehow sinister, particularly when mention is made, as it often is, of the harkis staying in some of the same camps used to intern Jews during World War II and FLN supporters during the Algerian War.
 Whilst control over the harki population – at least in the minimal sense of regulating the number coming to the metropole – was an important aspect of French policy, it was far from being the only one to contribute to their encadrement. In the view of central government and local authorities in the Basses-Alpes, the hameaux could provide three main benefits to the harkis: security, work, and a setting in which the social tutelage required for integration could take place. 
The sources show that, at least until the end of 1962, the protection of the harkis from FLN retribution, whether in terms of violence, political pressure or blackmailing, was a significant consideration for the French state. A telegram from the Minister of the Interior to all prefects on 3 July 1962 made this point clear: one of the primary issues prefects had to consider in investigating the possibility of receiving harkis in their département was ‘les conditions de sécurité vis-à-vis de l’implantation FLN’.
 By 21 December 1962, Prime Minister Pompidou felt able to inform the prefects that the ‘risque de violences ou de heurts entre fractions algériennes hostiles, qui était sérieux il y a quelques mois, a disparu ou s’est aujourd’hui beaucoup atténué.’
 But pressure on the harkis by FLN supporters in the Basses-Alpes, reported numerous times, had not yet stopped altogether. On 15 February 1963, Durand informed the prefect that a retired officer of the Algerian army had been inciting the harkis to return to Algeria, ‘les rassurant de la possibilité d’y vivre en toute sécurité et dans de bonnes conditions matérielles.’
 By grouping the harkis in relatively isolated areas, under official supervision, it was believed they could be shielded from FLN pressures. 
The other two perceived benefits of the hameaux for the harkis – work and a means to integration – were made clear to the prefect of the Basses-Alpes by the Minister for Repatriates on 25 September 1962: ‘L’expérience des chantiers de forestage…a pour double but de fournir du travail à une partie de nos harkis, mais aussi de les intégrer peu a peu dans la Communauté Française.’
 In light of the view that the harkis provided labour ‘qui doit être considérée comme sans qualification, tout au moins au début’, they were employed in a pre-existing programme to redevelop the region’s forests through the afforestation of state-owned land and the creation of roads into wooded areas that could otherwise not be used for economic ends. Thus, though the employment of the harkis in state-run chantiers forestiers was seen as a vehicle for their integration into metropolitan life, it was also in the economic interests of the French state: ‘Il s’agit là de travaux dont la réalisation, quoique essentielle, ne se fait actuellement qu’à une cadence très insuffisante.’
 More than work or security concerns, however, a series of specific measures taken by the French authorities help to illuminate the notion of encadrement – measures which, together, come under the rubric of tutelle sociale: teaching the harkis how to live a metropolitan life. The necessity of such measures, even before the arrival of the harkis, seems to have been almost intuitive. A report by the Conservateur des Eaux et Forêts for the Basses-Alpes on 25 April 1962 emphasised the importance of careful encadrement: ‘La premiere pensée est que ces guerriers rendus a la vie civile dans un cadre complètement différent de celui qu’ils connaissent devraient être pris en charge par un organisme dont la tâche serait de les éduquer en fonction du milieu nouveau où ils vont désormais être appelés à vivre.’
 
The presence of non-commissioned officers in each of the hameaux was central to the encadrement of the harkis. Originally due to remain in place for only the first six months of the hameaux’ existence, their presence was extended until the end of 1963.
 After that time, they were replaced by civilian counterparts – the chef de hameau – whose role was identical in every respect other than being in the disciplinary hierarchy of the military. The role of these sous-officiers d’encadrement was laid out precisely in a November 1962 document produced by the préfecture of the Basses-Alpes. Their primary responsibilities were to act as ‘l’intermédiaire des harkis auprès des autorités locales’, to facilitate contacts with the local population, and to take ‘toutes mesures utiles afin que règnent l’ordre, la tranquilité et l’harmonie parmi les harkis et leurs familles.’ More specifically, the sous-officiers were charged with overseeing ‘la bonne tenue des hommes et de leur famille’ and ensuring ‘le nettoiement des abords des immeubles occupés par les harkis’. They also ensured that the harkis carried out their work satisfactorily. The emphasis was not all on strict discipline. In addition to acting as the harkis’ intermediary with local authorities, the sous-officier was to see to it that the harkis were able to benefit from the work breaks they were entitled to, and to intervene if need be ‘pour régler les petits problèmes locaux qui naitraient du fait de la méconnaissance par les harkis de notre langue’. Overall, ‘le sous-officier d’encadrement est en quelque sorte le “chef de village”.’
 
In practice, the sous-officier seems to have been inclined to act more often like a local despot than a representative of citizens and keeper of the peace. This was encouraged by the degree of control they could exert over the hameau’s population. One important element of this control was that the harkis’ liberty to leave the hameaux was circumscribed. Soon after their establishment, those harkis who desired to leave were made to ask their sous-officier for permission and to provide details of their next employer, which would be checked.
 This semi-freedom, dependent on the will of a local official, goes some way to capturing the mixture of control and social assistance embodied in figures such as the sous-officier. Reports on relations between the sous-officiers and the harkis are relatively rare in the sources, but when they do emerge, are revealing. One particularly illustrative episode occurred in July 1963 in the Jausiers hameau. As well as hitting several harkis
, the senior of the hameau’s two sous-officiers was alleged by his junior to have boasted: ‘Je suis pied-noir, en Algérie j’ai toujours écrasé les Arabes, et je les écraserais également ici’. The junior sous-officier might have been complaining of such behaviour, but his own attitude towards the harkis is revealing of the strongly paternalist developmentalism common to those involved in encadrement: he added that ‘la susceptibilité des harkis n’ayant pas toujours raison, je me suis toujours efforcé de les concilier par des palabres souvent interminables mais toujours avec des résultats concluants’. The debt owed to the harkis arises as a reason for such efforts. Responding to claims that he was too soft with them, or even that he was ‘arabizing’, the sous-officier concluded that his sensitivity towards their needs was due to ‘une grande reconnaissance pour ce que les harkis ont fait pour l’Armée et pour la France. Pour moi, cette reconnaissance dépasse la peine qu’ils me donnent et les ennuis répétés dont ils sont bien souvent la cause.’
 Even in their supposedly representative functions, then, it seems very unlikely that the sous-officiers or chefs de hameau saw the harkis as citizens to be represented as such to the authorities; instead, the harkis remained, in their view, an infantile population necessitating careful management and direction. 
A second important group of people involved in the encadrement of the harkis was the monitrices sociales (sometimes called assistantes), drawn from social services, and individually assigned to an hameau. The monitrices, who were invariably women, had two main roles: first, to identify and address any social or health problems within the harki communities (for example, alcoholism and illness); second, to participate in their social tutelage (through interventions such as teaching the women how to keep a tidy home). Unlike the sous-officiers, they did not live in the hameau – they continued, for example, to work with those harkis working on the Sisteron and Saint-André chantiers after the closure of their respective hameaux in 1973. The monitrices compiled fortnightly or monthly reports for the prefect, and these provide useful insights into the mindset behind the encadrement of the harkis. To illustrate, on 2 February 1963 the monitrice sociale for Saint-André filed a report on the 26 families under her supervision. Integration, for her, seems to have been intimately bound up with the display of correct social mores. She noted that ‘en générale, les hommes sont sobres’ but that the women of the hameau were ‘moins évolués que les hommes’. In all likelihood, the women were continuing the domestic practices of life in rural Algeria; in response, the monitrice remarked that though they are visited regularly, ‘une Aide Familiale, à demeure, serait indispensable pour faire évoluer ces femmes qui n’ont absolument aucune notion ménagère tant au point de vue hygiène que soins aux enfants et alimentation.’ The boys of the hameau are said to be ‘plus évolué que les filles…Les filles ne connaissent rien.’ The conclusion of the report demonstrates the mix of paternalism, enthusiasm for a mission civilisatrice and cultural myopia common to those involved in encadrement: ‘Il semble indispensable d’exercer une étroite surveillance sur cette population sous-developée afin d’obtenir parmi les jeunes une évolution qui leur permettra de s’intégrer au mieux à la population. Il faut essayer d’atteindre les jeunes qui seuls peuvent entraîner leurs parents vers une lente adaptation.’

The other element involved in the encadrement of the Basses-Alpes’ harkis and their families was the inspecteur départemental des hameaux forestiers. Chosen by the Minister for Repatriates for their ‘connaissance approfondie des milieux musulmans’, their tasks were: to supervise the establishment of the hameaux and work-sites; to give instructions to the sous-officier d’encadrement; to recommend any measures likely to improve life in the hameau; and to guide and support the local monitrice sociale.
 From 1962 to 1968, Yves Durand was the inspecteur départemental in the Basses-Alpes. As a lieutenant in the SAS, Durand ‘a vécu plus d’une dizaine d’années parmi les Harkis’,
 and participated actively in repatriating many of them to the metropole.
 His views are especially noteworthy for the tensions they reflect in the policies of encadrement and integration. Durand was at once both a committed proponent of the rights of the harkis and their families to settle in France (as well as a consistent optimist with regards to their integration into metropolitan society), and a harsh (by present-day standards, racialistic) judge of the problems associated with the ‘harki character’. 
A good example of Durand’s understanding of this ‘character’, and his idiosyncratic style, is a letter he wrote on 4 January 1963 to the prefect, concerning recent difficulties encountered on the Ongles chantier: a number of harkis, for roughly a month, had been showing ‘un mauvais esprit assorti de revendications et réclamations à propos de tout et de rien’. Durand set out a host of reasons for this ‘mécontentement chronique’. Firstly, ‘un déséquilibre psychologique assez grave…à la suite des évènements décevants et cruels qui accablèrent leur sort au cours de cette année.’ Viewing themselves as victims, the harkis were finding justification, ‘consciente ou inconsciente, aux pires manifestations de l’alcoolisme et de la paresse’ (the former of these characteristics made worse by their being of the sort ‘qui ne supportent pas la boisson’). Secondly, Durand argued that a reason for the harkis’ psychological instability was ‘une naïveté qui va, parfois, jusqu’aux frontières de l’infantilisme’; thus, ‘une lettre d’un cousin fort éloigné proposant des mirages, suffit a séduire leur vagabonde crédulité’. A further problem with the harkis was that many of them imagined, undoubtedly after having seen ‘nos vies confortables’, that the French ‘“roulent sur l’or”’; that is why they see as ‘dérisoires les salaires qui leur sont consentis’. This is linked to another factor, that ‘Dieu merci!’, only affects a small number of them: that is, ‘l’influence néfaste que des éléments du parti communiste parviennent à exercer sur des esprits aussi amers, crédules et désorientés’. Given the weaknesses of the harkis, Durand believed it necessary to exert ‘une extrême sévérité, hors de toute faiblesse et de tout sentimentalisme’
 in ensuring the good order of the hameau. He decided therefore to send the trouble-making harkis and their families – a total of 47 people – back to Rivesaltes, to be replaced with a carefully selected group of families whom Durand knew in Algeria. 

It should be noted that such views require more than straightforward observation. There are two points I would like to emphasise here. Firstly, Durand’s understanding of the harkis should not be taken as perfectly representative of the French state’s views of the harkis in the 1960s. The notion that the harkis were ‘under-developed’ or had ‘weak characters’ was only one element, albeit an important one, to contribute to a belief that they required close encadrement. To illustrate, the Minister of the Interior wrote to the prefects on 1 September 1962 to remind them of the danger posed by the FLN to the harkis on French territory; and to request that they take ‘toutes mesures nécessaires pour assurer la protection de ces citoyens Français’
 (my italics). On this view, then, the harkis had to be carefully protected from FLN violence or psychological pressures, not because they were under-developed and in need of protection, but because they were French citizens (despite the fact that, as has been noted, the harkis still had to declare their choice of French citizenship over Algerian for it be recognised as such). The second point is that Durand’s views were themselves marked by internal tensions. For example, Durand wrote to the prefect on 15 February 1965 to complain of the attitude displayed by the Service des Eaux et Forêts towards the département’s harkis. The specific motivation for complaint was the choice of the Service to employ a ‘European’ to drive the harkis to and from their work-site, when it had previously been done by one of the harkis – thus depriving the ‘Muslim drivers’ of the opportunity to perfect their skills and obtain a permit to drive large vehicles. Such behaviour, he argued, was symptomatic of the views of ‘certains Français, dont le racisme est bien plus grave que je ne l’aurais supposé’, and for whom ‘il est parfaitement inadmissible qu’un ‘Arabe’ puisse prétendre traiter d’égal a égal, d’homme à homme, avec eux.’
 

Nevertheless, Durand’s view of the harkis, with its emphasis on their supposed weakness, credulity, and susceptibility to dangerous outside forces, is illustrative of the rationalisations behind much official thinking in this period, and is a particularly strong example of the influence of colonial perceptions and mindsets on post-colonial France. Colonialism’s legacy is, of course, clearest in the attitude of figures such as Durand and the sous-officiers, the great majority of whom served in Algeria. Members of the SAS, to which Durand belonged, were especially strong proponents of a paternalist developmentalism that was introduced very late into that country, and which viewed indigenous Algerians as an ‘inert mass’ to be acted upon ‘positively’. The tensions within this disciplinarian social tutelage, evident in the formation of Algerian nationalism, became even more acute for the harkis, who were both in metropolitan France and, as the ceremonies of accession had made clear to them, full French citizens in the eyes of the law. In the 1960s, officials such as Durand were attempting what might be termed ‘turning Muslim harkis into Frenchmen’. The contradictions in such practices, which started from the assumption of the harkis’ socio-cultural backwardness and a concomitant need for top-down development and integration, were made clear by the protests of the mid-1970s. These protests, with their emphasis on the normative language of citizenship, demonstrated the harkis’ rejection of the divide between themselves and the French nation that had been emphasised by officials. In that sense, official attempts at integration in the 1960s, by combining legal citizenship and assumptions of difference in practice, served to undermine their very aims. 
Le silence des harkis?
It is a commonly held view that harki communities in France were, until the mid-1970s, largely ‘silent’.
 This silence is said to have manifested itself in two ways: firstly, within the harki community, as a reluctance on the part of the harkis themselves to talk about the traumatising events of the war and its aftermath; secondly, as an absence from French public life. It generally was the case that the harkis were absent from the national stage until the mid-1970s, when a series of high-profile protests, government initiatives and an explosion in the number of harki-led associations greatly enhanced their prominence.
 Rather than challenge the basic fact of their general low-profile from 1962 to 1974, or delve too far into psychological explanations for a reluctance to speak of the war, I would like to refine the exposition of the ‘silence des harkis’. Often, this has a tendency to paint a picture of passivity and tacit acceptance of difficult or unjust circumstances – an overwhelming situation in which families were simply glad to have survived. Thus, Charbit writes that ‘la violence des représailles dont ont été victimes les supplétifs et leurs familles a plongé cette histoire dans un double silence, individuel et collectif’.
 Moumen, in his work on the harkis in the Vaucluse, is something of an exception in this regard: he details various strikes by harkis in the hameaux of the Vaucluse in the 1960s. His interpretation of harki syndicalism, though, emphasises links between that département’s harkis and the Confédération générale du travail as a means of integration into metropolitan society.
  Material from the Basses-Alpes shows that those harkis encadrés by the state were frequent and independent critics of their treatment by the latter, and often acted collectively (within the confines of their hameau-based community) to protest against perceived unfairness or mistreatment. Such protests, however, filtered as they were through the prism of encadrement, with its mixture of control and social assistance, remained within the confines of the hameaux. 
An early instance of collective action occurred in November 1962, when half of the harkis recently installed in Jausiers went on strike, protesting that they had been promised daily pay of 22 F, and had only received 16.
 Such action elicited a strong response, as was usually the case: three harkis were sent back to the Rivesaltes camp when it was found that ‘ils auraient fait preuve de mauvais esprit et incité leur coreligionnaires à réclamer une augmentation de salaire’.
 Such emphasis on discipline and good behaviour is interesting to note, as is the relatively high proportion of harkis involved in the protest. But it is also important to add that a dichotomous characterisation of disciplinarian state versus repressed community is not entirely correct. In the above case, the harkis’ complaints were pursued by Durand and the prefecture to ministerial level, and a solution was sought. Moreover, the sub-prefect responsible for Jausiers went so far as to write that ‘les harkis n’ont pas tort de protester’,
 citing the slow pace at which their lodgings were being built, the cold weather (the families at this point still living in tents) and the workers’ perception of having been cheated out of part of their wages (they had not been informed that a significant part of their pay would go to the local administration to help finance the costs of installation and social support). Similar problems were reported in Ongles in January 1963.
 And, in August 1964, seven harkis in St-André went on strike, not on issues of pay, but to demand the dismissal of the head of their chantier. The response was harsh: those on strike would be expelled from the hameau in 48 hours if it continued.
 

The situation in the Basses-Alpes had certainly changed by 1974, with two central developments: a national awareness of harki activism was emerging, as was an emphasis on the normative language of citizenship. To illustrate the first of these two points, in July 1974 the inspecteur interdépartemental des hameaux forestiers wrote to the Employment Minister to request that suppressed housing benefits be reinstated for harki families in Sisteron, arguing that the decision to remove them risked ‘d’entraîner des réactions de la part des anciens harkis déjà sensibilisés par les incidents parisiens dont ont fait état la presse’
 (the ‘incidents parisiens’ almost certainly refer to a hunger strike by Mohamed Laradji, the leader of a new harki association, in the Parisian Église de la Madeleine in March 1974
). To illustrate the second, on 9 September 1975 a demonstration by those harkis living in Manosque, in the Alpes-de-Haute-Provence, took place in which protestors highlighted issues of integration: placards included messages such as ‘Nous sommes Français’ and ‘Rapatriés = Français = Pieds-Noirs’.
 That said, evidence of harki strikes during the 1960s helps to show that an unqualified account of ‘silence’ in the 1960s is misleading, and that there were some continuities pre- and post-1975, at least in the basic sense of a readiness among harkis to protest collectively against the state. 

From the perspective of the analysis offered so far, 1975 – the year of the most widespread and public harki protests nationally – did present very significant developments. In that year, the French state changed its position not only on the continued usefulness of the hameaux forestiers, but also on their purpose and merit. In July 1975, the Minister of the Interior informed all prefects of the creation of a Commission interministérielle permanente pour les problèmes des Français de souche islamique, rapatriés d’Afrique du Nord, aiming to hasten ‘l’intégration harmonieuse de nos compatriotes originaires d’Afrique du Nord’. In contrast to previous official views on the hameaux, the stated aim of the government was now ‘la disparition progressive des cités d’accueil et hameaux de forestage afin de mettre un terme à une ségrégation fâcheuse’.
 This was a significant change: until the early 1970s, the continued existence of the hameaux at Sisteron and St-André was seen, at most, as a situation that had continued for too long given the dilapidated state of the housing there and the opportunities for employment in other sectors.
 The prefect, moreover, argued throughout 1972 for their maintenance and reinvigoration, without which most of their inhabitants would be redeployed to other regions. As well as stressing the valued role of the harkis in assisting fire-fighting in the département, he argued (in similar letters for Sisteron and St-André) that ‘au moment où ces familles avaient pu enfin trouver une certaine stabilité au sein d’une population accueillante, parmi lesquelles elles avaient pu s’intégrer d’une manière tout a fait satisfaisante, il serait infiniment regrettable que l’on envisage leur transfert dans d’autres régions’.
 
Analysing central government’s change of position on the hameaux forestiers is worthy of a study in itself. Aside from the impact of the harki association movements of the mid-1970s, it would also be instructive to take into account the changing framework within which wider questions on immigration and integration were considered during Giscard d’Estaing’s 1974-1981 presidency.
 Regrettably, the parameters of this thesis mean that such questions cannot here be considered more fully here. Nonetheless, this change in official positions on the hameaux, with its associated rejection of the thinking behind them, is still worth mentioning. Since that point, understandings of the ‘harki problem’ have developed, often presenting a clear-cut distinction between ‘abandoned’ or ‘ghettoised’ harkis, and an indifferent state.
 The hameaux have emerged, along with the camps d’accueil, as physical symbols of harki isolation, abandonment and alienation. As I have attempted to show, the significance of the hameaux in the 1960s was more complex than such characterisations allow for: as arenas within which a series of harki-state relationships played out, their structure and aims encapsulate many of the tensions in the harkis’ position as simultaneously ‘French’ and ‘other’, citizens and tutees, equals and inferiors. In that sense, they illustrate many of the tensions in official understandings of the ‘harkis as French’.
Conclusion
As recently as December 2007, President Sarkozy was reported in the press as having promised positive discrimination to the harkis.
 And, in 2006, the president of the Languedoc-Roussillon branch of the Parti Socialiste, Georges Frêche, was challenged in court after having labelled them sous-hommes.
 Their experiences in France continue to raise contentious political and social issues, and I have tried to avoid becoming involved in these while remaining aware of their relevance. Without arguing against the often all too apparent social problems faced by harki families, the manifold examples of the failures of integration or the flaws in French policy, I have attempted to move discussion away from imprecise notions of ‘abandonment’ by showing that, at least in the Basses-Alpes, integration was both the explicit aim of the French State and that specific measures were taken to achieve it; and, furthermore, that by gaining a clearer understanding of the complexities and particularities of state-harki relationships, we can more readily appreciate some of the difficulties and ambiguities underlying the harkis’ place in France. I have also endeavoured to demonstrate that the form of integration found in the hameaux of the Basses-Alpes in the 1960s, with its emphasis on comportement and encadrement, was pregnant with tensions that found expression from the mid-1970s. Understandings of the harkis have not evolved in a vacuum. They are related to, and in a sense form a part of a wider historiography on the impact of colonial Algeria on France that has, in the last two decades, developed greatly.
 Studies of the harkis and the impact of colonial Algeria on France have much to offer each other: the harkis provide a vivid embodiment of the many contradictions of colonialism and decolonization, but one that cannot be understood isolated from the wider historical context in which these contradictions came about. They are both, undoubtedly, fertile areas for future research, in addition to offering clear examples of the links between history and the present. Such links are especially evident in one of the frequent demands on harki placards since 1974: that they be treated as Français à part entière. The history of the hameaux forestiers of the Basses-Alpes helps to show how often the harkis, instead, were thought of as des citoyens pas comme les autres.
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